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Sermons.

SERMON I.

THE MYSTERY OF SIN.
ROMANS v. 12.

“By one man sin entered into the world.”

ERHAPS there is no more awful thought than this: that sin is all around us and within
Pus, and we know not what it is. We are beset by it on every side: it hangs upon us, hovers
about us, casts itself across our path, hides itself where our next foot step is to fall, searches
us through and through, listens at our heart, floats through all our thoughts, draws our will
under its sway, and ourselves under its dominion; and we do not know what it is. It is a
pestilence that walketh in darkness; nothing stays its advance; it passes through all barriers,
pierces all strongholds; the very air seems to waft it into our dwellings. Now it is very awful
to know this, and yet not to know what is this malign and deadly power. We read, that in
the beginning sin was not in the world; that “by one man sin entered;” that here it has ever
since abode; that it brought death with it; that “death passed upon all men, for that all have
sinned.”

Thus much,, however, we do know, that it is a will opposed to the will of God. To make
this more clear, let us consider, that whatsoever or whencesoever be the origin of sin, its
home or dwelling is the moral nature of God’s creatures. So far as we can understand, none
but moral beings are capable of sin, because none but moral beings are responsible; that is,
know good from evil, are on trial, are able to make choice, and are responsible for choosing.
In this, we are only saying that the chief feature, or power, or endowment of a moral being,
is a sense to discern, and a will to choose; and that, as to choose the good is holiness, so to
choose the evil is sin. Consider next, that a will which chooses the evil is a will opposed to
the will of God. Sin, therefore, is a quality, or inclination, or posture of the will of God’s
creatures, at variance with His own; or, to speak less exactly, but more simply, it is a will
opposed to His.

St. Paul says, “By one man”—that is, by the wilful act of one man—“sin entered into the
world.” And from this we may draw the following truths:—

1 . First, that the entering in of sin proves the presence of an Evil Being. We talk of
powers, and qualities, and principles, and oppositions, and the like; but we are only putting
words for realities. They do not exist apart from beings create or uncreate; they are the at-
tributes and energies of living spirits. Sin entered in through and by the Evil One; that is,
the Devil. There is working in the world something which is not of God. All that He made
was good; all was holy, and full of life, and immortal. The world was a manifestation of God,
of His wisdom and His goodness; man was an image of His being and of His will. All was
one; all moved in harmony, having one supreme and universal law. Things are now divided
by a twofold movement, and are full of diversity and opposition, discord and warfare. An

9
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Evil One has entered, and spread his enmity throughout the world. For wise ends, God
suffers this rebellion to smoulder in His kingdom. Though He might have girdled the world
about with the precinct of His own holiness, so that sin should have never entered; though
at a breath of His, even now, all should once more stretch out its hands without sin unto
God; yet, for some unsearchable purposes of wisdom, He has, by the entering of the Evil
One, permitted the unity of His works to be troubled, and the harmony of His creatures to
be marred. It is most necessary for us ever to bear in mind the personality of Satan; for we
are often wont to speak of sin, as we do of sicknesses or plagues, as if it were an impersonal
thing; and we thereby lose all distinct perception of its power, deceitfulness, and malignity.
Let us always remember that there is, in the world, as it were, a new law, opposed to the law
of God; and administered by an Evil Being, who has entered and gained a hold in God’s

creation, and is therefore called “the prince of this world,”! “the prince of the power of the
”2

» <«

air,” “the spirit that worketh in the children of disobedience.

2. Another truth to be learned is, that, by the entering in of sin, a change passed upon
the world itself. I am not now speaking of physical evil, such as dissolution and death, and
the wasting away of God’s works, and the like; but only of moral evil. A change passed upon
the condition of man. His will revolted, and transferred its loyalty from God to the Evil One.
By casting off his obedience to God, he lost his government over himself. So long as he was
subject to the Divine will, he wielded an absolute power over his own nature. The passions
and lusts of the flesh were then pure affections held in a bond of unity and subordination.
When he rebelled against God, they rebelled against man; and the bond of their unity being
broken, they warred against each other, and his will was dragged away into bondage by each
in turn. And by this it came to pass that he lost his innocence; the presence of God, wherewith
he was encompassed, departed from him, leaving him naked; fear cast out love; from
thankful he became thankless; the lusts of the flesh soiled his spiritual being; his will caught
the manifold taint of a world of evil; and through these dark avenues the wicked one gained
a free entrance into his soul. He lay open to incursion on all sides. There were as many
breaches as there were impure affections. And thus man’s will became one with the will of
the Evil One; and was so drawn to it as to move with it; and became a part of the evil which
entered into the world. Thenceforward man was the representative of the alien and antag-
onist power which had broken the unity of God’s kingdom; and his will was bent in a direct
opposition to the will of God. Such, then, as I said before, is sin.

There are one or two further remarks to be made on this subject.

And first, that this awful principle of sin has been ever multiplying itself from the begin-
ning of the world. It so clave to the life of man, that as living souls were multiplied, sin in

1 St. John xiv. 30.
2 Eph.ii. 2.
10
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them was multiplied also. Adam “begat a son in his own likeness.” And every several will
born into this world, is born at variance with God. “That which is born of the flesh is flesh.”
“The carnal mind is enmity against God: for it is not subject to the law of God, neither indeed
canbe.” Every several man contains in him the whole mystery of the fall, the whole principle
of evil. It may be said, that at the birth of every man sin enters into the world. All along the
line of these six thou sand years, every one of the countless generations of mankind bears
the full dilated image of the first fallen man. So was the earth peopled, from the first-born
of Adam to the great family of all nations and languages and people and tongues, ever
multiplying, ever replenishing itself. As sin, through the power of death, withers off genera-
tion after generation, so does it by its fearful hold in the being of man, perpetually reproduce
itself. And here it still abides in God’s world, carrying on unceasing, universal warfare against
Heaven. In the beginning there was one man at variance with his Maker. Now there is an
untold array of disobedient wills. Even the blessing of fruitfulness, which God breathed
upon the earth, has become the channel through which the mystery of evil perpetuates,
distributes, and multiplies itself. Such is the fall of the world, and such by nature are we
ourselves. Well may we stand in awe of our mysterious being, and pray to be delivered “from
the body of this death.”

Another remark is this, that as sin has multi plied in its extent, so it would seem also to
have become more intense in its character. It is plain, that in every man born into this world
there is the whole of Adam’s fallen nature. The fault and corruption is in us; so that we are
every one “very far gone from original righteousness/ and are of our own nature inclined
to evil. We are born out casts from God’s presence, sullied, alienated, and opposed. Such
we are, I say, by nature: but we become (except through God’s grace we repent) far worse
in act. When the living powers which are in us become unfolded into energy, the evil that
cleaves to them unfolds with them. What we were before only in bias or inclination, we af-
terwards become in consciousness and will; what we were only in a leaning, we become after
wards in a habit; and a habit of sin is original sin full grown, and multiplied both in the
manifold kind and energy of evil. It is plain to all, that (except, as I said, in penitents) the
whole life of a man from birth to death is a deterioration. He is ever becoming worse. Time,
opportunity, temptation, are necessary to quicken and unfold all that lies wrapped up in his
birth-sin; and all these are ministered to him day by day. The faults of childhood grow into
the sins of boyhood, and these grow vivid and intense, and burst out into the manifold guilt
of after-life; and as the heart throws up new lusts continually, so does the perverted reason
complicate itself into crookedness and cunning. Who does not see that, except a man day
by day grows better, he must needs grow worse? Even they whose sins do not grow more

3 St.Johniii. 6.

4 Rom. viii. 7.

11
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open and profligate, are nevertheless deteriorating. They grow impure in thought and will,
if notin act; or hard, worldly, selfish, and unthankful; or irreverent and consciously alienated
from God; or they live on in the world without love to God, and every year chills and deadens
them more and more. Now what is all this but original sin multiplying in kind and energy,
and ever growing more exceeding sinful? Better were it for us that we had never been born;
or, if born, that we had passed with no more than the taint of our birth-sin to the tribunal
of Christ, than that we should live on only to become two fold more the children of hell
than before.

And if this be true of individual men, must it not also be true of all mankind? Must not
the world, in its long life of six thousand years, have grown worse than it was in the begin-
ning? Has not the birth-sin of the world, so to speak, unfolded itself into the variety and
energy of a fuller and maturer wickedness? I think it is plain, from reason and from holy
Scripture, that such a process of deterioration has been going on: that the mystery of evil,
no less than the mystery of godliness, has been strengthening and unfolding itself. Now we
must not be led astray by illustrations. The life of the world is not like, but analogous to, the
life of an individual man. Three generations of men are not like the yesterday, to-day, and
to-morrow of a single being. We carry on with us from day to day the whole moral context
of the day gone by. We are to-day all we were yesterday, and something more. We have no
breaks in our personal identity—no new beginnings of our moral life. We do not revert
continually to our first original. But all this is true of the world, and of mankind as a living
race. The mystery of original sin is begun over and over again with each successive generation.
Men grow up to a certain height of the moral stature, and are cut down and laid in the earth:
their children rise up more or less to the same standard, within certain limits which are the
conditions of our being and of our probation. The days of our age are threescore years and
ten; though some men be so strong that they come to fourscore years. And in this short race
every man has his own beginning and ending of moral life.

All this indeed is very true; but it is no less certain, that there is a growth and accumula-
tion of evil which in the life of the world is analogous to the deterioration of character in
an individual man. What we read in the book of Genesis is proof enough. We no sooner
read that “men began to multiply upon the face of the earth/ than we also read, “and God
saw that the wickedness of man was great in the earth, and that every imagination of the
thoughts of his heart was only evil continually; and it repented the Lord that He had made
man on the earth, and it grieved Him at His heart.”> Now the whole history of the Bible
shews us a continual unfolding of the sin of man. To the first act of a disobedient will, were
added the shedding of a brother’s blood, the great and unexplained fall of “the sons of God,”
and the sins which called down a decree rescinding the law of creation, and brought the

5 Gen.vi. 5, 6.
12
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flood upon the earth. Then through Ham, who was as the original sin of the new world,
came again transgression; and Noah sinned, and idolatry filled the earth, and God gave men
up to a reprobate mind. Then again in Abraham began a new age; and once more the line
of sin reappeared through Abraham, Jacob, Aaron, Moses, David, even the chief of God’s
saints; after a while the people fell into idolatry, and then into unbelief, and crucified the
Lord of Glory. And then, again, began the new creation; and among the Apostles there was
Judas, the fore runner of sin in the world of the regenerate. And it was expressly foretold
by the Spirit, that in the latter days there should be perilous times, and a falling away from
God. And what holy Scripture thus declares to us, we see actually fulfilled. The history of
the Catholic Church shews that there has been a deterioration analogous to the earlier de-
clensions of mankind. I am not now speaking of the work of regeneration, which also has
been going on in the midst of this unfolding of evil. The saints have been each one growing
holier; and the Church has been edified continually, and is rising towards its perfection. I
am speaking not of the Church, but of the world, and only notice it lest it should seem to
be an objection which has been overlooked. From all this it is plain that there have been
four great ages of the world; that is, from Adam to Noah, from Noah to Abraham, from
Abraham to the coming of our Lord, and from the coming of our Lord to this day. Scripture
tells us that in the first three there was a declension from God. It foretells it of the fourth,
in which we live; and the history of Christendom already shews the partial fulfilment of the
prophecy. From these great facts, let us look to the laws on which they rest. These broad
declensions of mankind are the direct and necessary consequence of the progressive deteri-
oration of the individual character; the manifold inventiveness of sin; the universal contagion
of moral evil; the infinite multiplication and refinement in the forms of disobedience, arising
from the interchange of personal or national corruptions; the accumulating power of tradi-
tion, which gathers up and embodies the characteristic sins of every successive generation,
and creates a new moral world—a world of wrong and darkness and deceit—into which the
next generation enters at its birth. Sin is born in us; and we are born into a world of its own
creating. There is hanging between the soul of man and the realities of God, a veil wrought
up of lying visions: upon it are traced the dazzling forms which allure the sin that is in him
to put itself forth in wilful acts of evil. Who can doubt that they who were born in the later
times of a declining age,—as, for in stance, a generation before the flood,—were born into
a darker, more inveterate, and therefore a more wicked world, than they who followed soon
after the first sin of man? St. Paul, in the first chapter of his epistle to the Romans, teaches
us how the sins of the heathen world little by little reached their height; how they began in
a shrinking of the heart from God, and then through pride men fell into ignorance, and
through ignorance into the most horrible rebellions against the laws of nature—of laws,
that is, which are written even in the passive and lower nature of man—instincts obeyed by
the beasts that perish. Idolatry, again, was a sin of slow and subtle growth. A long course of
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sin was needed, so to deaden and blind the heart of man as to make idolatry possible. Age
after age gave in its contribution: there was a sort of tide, an unseen cur rent, swelled by
many feeding streams, which bore along every generation, as one followed another, in the
same line; so that, besides the original sin of each man, there was a sinful tradition of man
kind, which excited, and unfolded, and ripened, and carried it to a maturity and strength
which it would not otherwise attain; and every generation contributed somewhat to this
onward tide, and bequeathed to the next a further measure of declension from God.

It may be objected, that, nevertheless, there has been an advance both in the moral and
intellectual state of mankind, and that this view, therefore, cannot be true. To which it may
be said, first, that such an advance would not prove, that the tendency of sin is not to multiply
itself and to grow more intensely sinful; but that God, in His mercy, is working even more
mightily, counteracting all, both the original and accumulated powers of evil. And that is
most certainly true. “Where sin abounded, there did grace much more abound.” But this is
not our subject: we are speaking of the unfolding of the power of sin in the world, which is
no less certain than the gracious unfolding of the mystery of godliness, which shall overcome
and cast it out at the last. And so, again, it must be said of the alleged advance of the moral
and intellectual state of man. It is certain that in Christendom there is neither the blind id-
olatry nor the gross corruptions of the heathen. Be it so; but there are sins both of the flesh
and spirit such as the heathen never knew. The form may be changed; the outward grossness
may be purged off. There may be sins having less that is akin to the unreasonable creatures
of God, but a nearer fellowship with Satan. The personal guilt may be no less; the opposition
of the will to the will of God may be greater. And this is the true life and malignity of sin.
Adam’s sin had in it little of grossness, but it was intensely guilty—the more so because he
was fresh from the hand of his Maker: he was nigh to God, and God held converse with
him. Even so it is with Christendom: the sins of Christians, though they are refined and re-
duced to never so small a measure, are greater and guiltier far than the sins of Tyre and
Sidon. It is Capernaum that shall be thrust down to hell. Christendom, as Adam was, is new
from the hand of God. He is in the midst of it; He has filled it with the light of His presence;
His mercy, His truth, His Spirit, are revealed in it. We are near God, and He has brought
us to an awful fellowship with Himself. As the mystery of godliness has unfolded in the
midst of us, and the light of it has been forced into the conscience of Christendom, so do
even the lesser sins of men become far guiltier. They are committed against more light, more
grace, greater mercies, louder warnings—in despite of the inward pleadings and drawings
of the Spirit of life. It may be, that in Christians a common lie is guiltier than the sin of
Achan, and the visions of the imagination than the sin of David; and if so, then it may be a
more conscious, naked, wilful act of disobedience in Christians to oppose the law of God
in the least, than in the blind unconverted heathen to transgress it in the greatest. And
therefore it may be that a multitude of sins, in deed and in thought, which are deemed to
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be consistent with the context of a refined life, are far more intense provocations of the Divine
Majesty, and express a far more resolute opposition to the Divine will, than the impure id-
olatries of the Gentiles, or even the backslidings of the Jews. And, once more, what shall we
say of heresy; that is, obstinate resistance to the light of truth? And, above all, of infidelity?
What must be the intensity of spiritual evil in such a sin! How pure from all grossness; how
keen and disembodied, so to speak, and yet how nearly akin to Satan! And these are sins, I
may say, peculiar to Christendom—characteristic, above all, of what is called an enlightened
or intellectual age. What were the heresies of the Docetae, or the Cerinthians, or the
Montanists, compared with the scoffing, ribald infidelity which reared itself up in the bosom
of the Church a hundred and fifty years ago? Even where infidelity did not issue (which was
seldom enough) in the lowest sensuality, yet what a temper of cold, proud resistance—what
an energetic variance of will to the mind of God was there in the heart of an infidel! What
a prodigy in God’s world is a professing atheist! These are fruits not of the green tree, but
of the dry. They were not put forth in the beginning of the new creation; but in the latter
days, when, according to prophecy, there have come “scoffers walking after their own lusts:”
when we see on every side the words of St. Paul coming to pass: “This know also that in the
last days perilous times shall come; for men shall be lovers of their own selves, covetous,
boasters, proud, blasphemers, disobedient to parents, unthankful, unholy, without natural
affection, trucebreakers, false accusers, incontinent, fierce, despisers of those that are good,

»6 One more fact

traitors, heady, high-minded, lovers of pleasure more than lovers of God.
will be enough. If any man would see the multiplying power and intensity of spiritual evil,
let him compare the unity of the Church in the beginning with the schisms of Christendom
now. “The same sin which entered and destroyed the unity of the whole creation, has
reentered and broken up again the restored unity of the new. But, to leave both the past and
the present, let us remember that the time is not yet come. The full unfolding of sin has ever
been at the close of the dispensations of God; it has been at its worst when He was nearest.
So, we are taught, it shall be again. All God’s Word foretells it; all the face of the world be-
speaks the working out of the prophecy. The day of Christ shall not come, until there “come
a falling away first, and that wicked be revealed.” The mystery of evil, which by one man
entered into the world, is now teeming with its mightiest birth. Men have sinned long and
sinned greatly against Heaven; but there is a warfare coming, a strife of man’s will against
the will of God, in the surpassing tumult of which shall all former disobedience be forgotten.
The Evil One shall be loosed upon the earth, having great wrath, “because he knoweth he
hath but a short time.” And all things are making ready for him: the powers of spiritual
wickedness marshalling themselves in secret, unfolding their legions, and unrolling their
banners around the camp of the saints. Hell is moving itself to meet his coming. And then

6 2Tim.ii 1-4.
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shall the sin which by one man entered into the creation of God be at its full, and the world-
long growth and gathering of this awful mystery be accomplished. It shall at last stand forth
in the earth, at the full stature of its hate and daring against heaven; and by the coming of
the Son of Man in glory shall be cast out for ever.
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SERMON II

CHRISTIANS NEW CREATURES.
2COR.v. 17.

“If any man be in Christ, he is a new creature: old things are passed away; behold, all
things are become new.”

UCH is the change which passes upon Christians through the power of Christ their Lord:
Sthey are made new creatures. And this deep mystery of our own renewed being flows
out of the mystery of Christ’s incarnation. He took our manhood and made it new in Himself,
that we might be made new in Him. He hallowed our manhood, and carried it up into the
presence of His Father as the first sheaf of the coming harvest, and the first-fruits of a new
creation. And we shall be made new creatures through the same power by which He was
made man—by the overshadowing of the Holy Ghost. He was born in the flesh, we in the
Spirit: His birth is the symbol of our regeneration, and we shall therefore be conformed to
His likeness. “Now are we the sons of God, and it doth not yet appear what we shall be: but
we know that when He shall appear, we shall be like Him; for we shall see Him as He is.””
In the regeneration, when the Son of man shall sit upon the throne of His kingdom, that is,
at the resurrection of the dead and the restitution of all things, we shall be born again of the
earth, as Adam in the beginning. In the day-spring of the resurrection the dew of our birth
shall be of the womb of the morning.

So much we know generally, and of the future. But St. Paul says, “If any man be in Christ
he is a new creature.” There is, therefore, a particular and a present sense in which this is
true; and this it concerns us most of all to know. We will see, then, how it is that we may be
said to be new creatures now; and afterwards we may learn some useful lessons from it.

1. And, first, we are made new creatures by a present change working in our moral
nature; that is to say, through our regeneration in holy baptism. By the love of God electing
us to a new birth of the Spirit, and by the Holy Ghost working through that visible sacrament,
we are translated from wrath to grace, from the power of darkness to the kingdom of His
dear Son. Old things pass away, and all things become new around the regenerate man. We
look upward to a new heaven; we stand upon a new earth: both are reconciled; heaven,
through the blood-shedding of Christ, is opened to all believers; and earth, healed of the
original curse, is pledged to restore its dead. We are brought under the shadow of the Cross,
within whose do minion the powers of sin are bound. We receive that thing which by nature
we cannot have—a baptism not of water only, but of the Holy Ghost. It does not more become
us to search into God’s secret manner of working in holy baptism, than in the holy eucharist;
both are sacraments, both mysteries, both symbols of the eye, both gifts of grace to the soul

7 1Johniii. 1.
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of man. In baptism we are made new creatures, so that we may grow daily to the sanctity
of angels, or so that we may fall, and hold our regeneration in unrighteousness,—as angels
that kept not their first estate hold their angelic nature still in anguish and in warfare against
God.

2. But further; Christians are new creatures by present, ever-growing holiness of life—by
the renewing of their very inmost soul. They are absolutely new creatures—new in the truth
of moral reality: new altogether, but still the same. I will pass by the grosser kinds of sin, for
instance, profligacy of life, mockery of religion, or unbelief, and take for example two men
of opposite characters; a pure man, whose heart and imagination is hallowed by the Spirit
of Christ; and an impure man, whose thoughts and associations are sullied and defiled. Or
take a watchful, self-denying man, who brings under his body, and keeps it in subjection,
so as to be ever vigilant, instant in prayer, thoughtful, fond of solitude and of lonely converse
with God in secret; and compare him with the heavy, surfeited man—not the gross winebibber
or glutton alone, but the man that gives himself a full range and measure in all things lawful,
and of common life, so as to over-burden his soul with the cloying of the sated body, and
deaden the keen tact of conscience, and smother the struggling pulses of his spiritual being.
This is a very common character among people that are not religious. What can be more
contrary, more altogether several and distinct, than two such men? Or, to take another in-
stance. We see some men large-hearted and generous, denying themselves, almost above
measure, that they may give to the poor and to the work of Christ. They kindle with every
man’s joy, rejoice in his good, make festival with him for the abounding of his happiness;
they have tears for the broken in heart, and seem to pass into the place of departed friends
as if they were the same loved spirit in another guise—they live, as we say, in other men.
And let us compare with such the man who is greedy of gain; who has an evil eye when his
neighbour prospers, is busy and blithe when another is stripped and smitten. Such men are
often seen. They are men shrewd in the world’s cunning; men of skill in doubling all the
changes oflife, and in meeting its emergencies. They have a sail for every wind; they are far-
sighted and practical; careful of money, but not hard; not absolutely refusing to give, but
giving scantily, as buying themselves off cheaply, yet always strictly within the constituted
laws of right and honour. Or, to take a last and all-comprehending contrast,—look at the
penitent sinner, calm and self-collected, of a gentle bearing and a gentler spirit; shrinking
from the approaches of sin by an unerring and almost unconscious instinct; weeping for
the sins of other men; mourning in spirit at the recollection of past falls; hating the passing
thoughts of evil which overcloud his soul; not only confessing before His Father in secret
the sins of every day, but condemning himself as guilty for the very susceptibility of
temptation. And then look at a man of no great grossness of life—a sinner of the common
sort—hardy, self-trusting, venturous in the midst of evil, unconscious of its dominion. Evil
words and thoughts do not grieve him; he regards them as unrealities. After he has sinned
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greatly, perhaps he is a little grieved; for a passing moment he is angry and irritable: but he
shrinks the more from God—turns to business—tries to fill his thoughts and wait for to-
morrow, remembering how often a little time has deadened his first remorse, and put back
his old heart into him again. Now, in all these contrasted characters there is one common
basis; there is one common nature—moral and responsible,—a heart, a conscience, a will.
They are individuals of the same race and family, so alike in kind as to be one; but so different
in character, so diametrically opposed by the antagonist forces of moral energy, that no two
other things can be more two than they are. They have no fellowship, no common language.
They are each to the other unintelligible riddles.

And now let us take not two men of two characters, but the same man at two stages of
his moral life.

If we could compare what the lurking power of our birth-sin would have made a man,
who from holy baptism has been shielded and sanctified, with the actual energetic holiness
to which the grace of God has wrought his inmost being, we should understand the deep
mystery lying in the words, “If any man be in Christ, he is a new creature.” But as we can
measure powers only in their effects, we must take the common case of a man in whom an
after-repentance and change of heart abolishes his former self. Compare together the earlier
and the latter state of the man who was once impure, and is now chaste; who was luxurious,
and is now mortified in the flesh; who was grasping and worldly, and now vests the right
and disposal of all he has in Christ his Lord; who was once dead and impenitent, and is now
broken in heart; though, by the line of identity which runs deeply through all his life, in
boyhood, youth, and man hood, binding all his years, with all their burden of good and ill,
in one single consciousness; and by the stern rule of moral responsibility, which rivets with
an iron bond his former self about him to the last,—though by these laws of our being he
is one and the same man still, yet in all other things he is so two as light and darkness cannot
be more distinct.

And that because two wills bent contrary ways are, in moral truth, not more two than
one which has had two contrary determinations. It is not in the multitude of wills that men
are so truly several and divided as in their contrary and conflicting bias. All the lights of
heaven, and all the water-springs of the earth, all the angels of God, all spirits and souls of
the righteous, are but one in the sameness of their common nature. They are all a perfect
unity. It is moral contradiction—moral conflict—the clash of moral antagonists, that makes
God and man to be two, and the race of man as divided as it is numerous; and so is it in
every living soul changed by the grace of God. He was an evil being, he is a holy one; that
is, he was an old, he is a new creature. Such were Manasseh and Magdalene; such the apostle
Paul; such was even St. John, once ambitious and fiery, but afterwards meek and patient,
taking the scourge with joy for his Master’s sake. For he, too, had grown into a new creature.
He had learned things unutterable, lying on his Master’s bosom; he had there looked with
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stedfast gaze into the clear depths of the Redeemer’s love, and by gazing he had grown into
the likeness of his Lord. Such is the law of our regeneration; and so must we be ever changing
from old to new. It is a change as searching and as absolute as can be in the limits of the
same being. When the flesh is subdued to the spirit, and Satan bruised under our feet, this
old world passes away as a shadow, and the new stands out as the visible reality from which
the shadow fell: and the whole man grows into a saint. The low liest and most unlettered
man, to whom written books are mysteries—the tiller of the ground—the toiling crafts-
man—the weary trader—the poor mother fostering her children for God—the little ones
whose angels do always behold the face of their Father in heaven,—all these, by the Spirit
of Christ working in them, are changed into a saintly newness, and serve with angels, and
look into the mystery of God with cherubim, and adore with the seraphim of glory.

Now, if this is to be a new creature, we may well stand in awe of our great and holy
calling to be members of Christ. What an awful change has passed upon each one of us
when we knew it not! How fearful is the relation into which we have been brought to the
spiritual world! how nigh to the unseen presence of the Word made flesh, and to the person
of the Holy Ghost! How appalling, then, is this view of our state as Christians! We are wont
to look without reflection on the lives of men baptised like ourselves, and to think that such
high mysteries cannot be literally understood; that they must needs be lowered by explana-
tions, so as to accord with the mingled state of the visible Church; because we plainly see
that the state of baptised men is, for the most part, very far from the spiritual condition ex-
pressed in these mysterious words.

For instance, what are we to say of sinful Christians? how are they new creatures? how
are they in Christ? and if not in Christ, what is their state? and what must be their end?
Surely, a man may say, they cannot be new creatures. In them old things are not passed
away; their old sins are loved as much as ever, their old lusts as much pampered, their old
habits as much indulged. All their old ways are still about them,—neglect of prayer and of
the holy Communion, quick tempers, biting words, evil thoughts, trifling with sin, impenitent
recollections of past wickedness—all these hang about them, and they are unchanged; and
yet, for all that, they are in Christ: well were it if they were not so—this, indeed, is their
condemnation. They are members of His body; they have received that thing which by
nature they could not have; they have resisted God and held His grace in unrighteousness.
Simon Magus was not sanctified, but he was baptised, and his baptism was his condemnation.
The profaners of the holy Sacrament of the Lord’s body and blood at Corinth ate and drank
their own condemnation; holy things turned in their hands to poison. Well were it had it
been common water, bread, and wine,—but they were consecrated. We know not what
sinning in holy things may do; nor what tampering with evil may challenge at God’s hand.
Saul sought to witch craft, and the Lord raised up Samuel to foretell his death. Balaam
tempted the Lord, and an angel withstood him in the way, and would have slain him while
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he knew it not. The sins of men baptised into Christ are worse than the sins of heathen. The
handling of holy things without holiness is an awful mystery of condemnation. Yet all such
men are branches in the vine, though dying or dead—twice dead, waiting for the sharp sickle
and the burning—yet branches still; and in hell, it may be, the water of baptism shall scorch
more fiercely than the fire that is not quenched, and the Cross which was drawn upon their
foreheads eat into the soul as if it were graven with a finger of flame.

Again; we may ask the same question, not about greater sinners only, but about all
Christians. There is no man that liveth and sinneth not; and how shall it be said of any living
soul beset by sin, that he is a new creature? Where is the man that does not feel a conscious
oneness with his former guilty self? Who does not feel within the smiting of conscience, the
vivid recollection of past sins, with all their colour and aggravation; how he tempted the
temptation, how he courted the sin, how forgot his resolutions; or how he remembered his
prayers, but sinned against them; how he knew his own peril, but betrayed himself? Who
does not feel himself at times haunted by the self of other days, which seems to rise up as a
spirit of darkness, and cast a spell upon him, and fix him with its eye? It fascinates him, so
as well nigh to draw his gaze from Christ. In such a time it is hard for a man to believe that
he isindeed a new creature. And still the more when the power of old habits, and the strength
of old temptations, seem for a time to prevail: when, even in the holiest seasons—in prayer
and in the holy Eucharist—thoughts once pampered and familiar thrust themselves unbidden
now into the abode where they were wont to be welcomed before. Some times we are all but
driven to believe; Surely I am unchanged; old things lie heavily upon me, and crush the very
life of my soul. “Who shall deliver me from the body of this death?”

Let us therefore learn some lessons of encouragement. Unlikely as it may seem, our
most confident and cheering hopes will be found to arise out of the awful reality of our re-
generation. It is be cause we have been born again, that we have reason to be of good courage.
You have the tokens of this change, faint though they be, upon you now. It is true of you,
that in pledge and power old things are passed away. It is a new thing to hate what you once
loved, to weep over what you once rejoiced in, to feel what was once unheeded. What is this
but the yearning of the new creature to burst the bondage of corruption? In you, then, old
things are passed, as the night is passed when the darkness is driven before the coming day;
and new things are come, as the day is come when the white morning steals up the sky.
There may be thronging clouds and weeping showers before mid-day, but to every penitent
man the noon shall come at last. The gift of a new birth is in you; the earnest is given; and
in every one that endureth, He that hath begun the good work will perfect it until the day
of Christ. By one baptism for the remission of sins your transgressions are blotted out. They
have passed from the book of God; and all of the former self that cleaves and clings about
you, God shall disentangle and destroy. The past self of a penitent man is, after a wonderful
manner, purged, and his losses, in some part at least, restored. “I will restore to you the years
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that the locust hath eaten, the cankerworm, and the caterpillar, and the palmer-worm.”®

Though, doubtless, not without some tokens of an inscrutable forfeiture still abiding, they
that truly repent and return to the grace of their regeneration are made to partake once
more of the freshness and fragrancy of heart which is the inheritance of the sons of God.
Be of good cheer, then; the trials and the buffetings of evil are no more than the churlish
days and raving storms which come between the seed-time and the harvest. The clinging
taint of sins gone by shall ere long be cleansed; only make sure of your repentance before
God, a repentance that shrinks from a thought of evil as from the second death; and He will
tinish His own work.

And, lastly; live above this world, as partakers of the new creation. He that is “the begin-
ning of the creation of God” is knitting together in one His mystical body, making up the
number of His elect; and to this end is He working in each one of us, cleansing and renewing
us after His own image. All things about us teem with a new perfection. For a while it must
needs be that our eyes are holden: were they but opened, we should understand that even
now are we in the heavenly city. Its walls stand round about us; and they that were seen in
Dothan walk in its streets of gold. We know not how nigh are the great realities of the world
unseen; how truly they are here, though we see them not; how closely and awfully we are
related to them by our regeneration. Therefore be it our care to live under an habitual con-
sciousness that we are new creatures, striving day by day to disentangle ourselves from the
clinging toils by which this old and fallen world draws us to itself, and having our “life hid
with Christ in God.” And, as a way to this severer life of faith, live according to the rule of
His Church on earth. She bids you to confession, and prayer, and praise, to thanksgiving,
and homage. She bids you to fasts and festivals, to sorrow and rejoicing. What are all her
chants, and oblations, and solemn assemblies, but the voices, and songs, and gatherings,
and marriage-feastings of the new creation? They are earthly shadows of an heavenly gladness.
Brethren, look through them; and, as through a veil and a parable, you shall see Christ your
Lord, changing old things into new. They do but slightly veil His unseen presence from the
eye of flesh. To the eye of faith they are as trans parent as the light of noon. The whole
Church is a sacrament of His presence; and in all parts of it, the man that seeks Him in
purity of heart shall see Him with open face.

8 Joelii. 25.
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SERMON III.

ON FALLING FROM THE GRACE OF BAPTISM,
ST. LUKE xvii. 32.

“Remember Lot’s wife.”

HIS warning, taken from the familiar history of the Jews, is a part of our Lord’s answer
Tto those that asked when the kingdom of God should come. He warned them that it
should come with no out ward and visible tokens—with few forerunning signs; and even
those such as the faithful alone should read. “As it was in the days of Noe, so shall it be also
in the days of the Son of man. They did eat, they drank, they married wives, they were given
in marriage, until the day that Noe entered into the ark, and the flood came and destroyed
them all. Likewise, also, as it was in the days of Lot; they did eat, they drank, they bought,
they sold, they planted, they builded; but the same day that Lot went out of Sodom, it rained
fire and brimstone from heaven, and destroyed them all. Even thus shall it be in the day
when the Son of man is revealed. In that day, he which shall be upon the house-top, and his
stuff in the house, let him not come down to take it away; and he that is in the field, let him
likewise not return back. Remember Lot’s wife.”® Now, in thus calling up to their recollection
the judgments of God in old time, our Lord teaches us to recognise the mysterious movements
of His providential order, and to learn the broad analogies by which they are controlled.
The flood of waters, and the over throw of Sodom, were forerunning types of judgments
yet to come. In the spirit of prophetic warning He thus foreshewed the overthrow of Jerus-
alem, and the hair-breadth escape which was then awaiting them. But all these, including
this also, were no more than types foreshortened, as it were, one behind the other, of His
last coming at the end of the world. As they were in suddenness and severity, so, beyond
all, shall the last coming be. As the escape of Lot, and of the remnant who were faithful in
Jerusalem, even so also shall be the saving of the righteous; for the righteous shall “scarcely
be saved.” As the judgment on Lot’s wife, so likewise shall be the doom of apostate Christians.

And this is the only point we will now dwell upon. We have in this a warning of a pecu-
liar character; we see in it an example of the just wrath of God against those who, having
been once mercifully delivered, shall afterwards fall back. She was, by a distinguishing election
of God, and by the hands of angels, saved from the overthrow of the wicked. We, by the
same deep counsel of God, have been translated from death to life. She perished in the very
way of safety. Let him that thinketh he standeth take heed lest he fall. Lot’s wife is an example
of those who fall from baptismal grace.

As, for instance, of those who, having been made partakers of salvation by baptism into
the Church of Christ, fall away from it through the overmastering power of sin. That a man

9  St. Luke xvii. 26-32.
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may fall finally, and without hope, from grace given, is broadly written in holy Scripture.
Men would fain have it otherwise; and some beguile themselves by the dream, that they
magnify the mercies of God in contending that the gifts of grace are indefectible. Let them
beware how they offer strange fire upon God’s altar. God will be served only of that which
His Spirit hath consecrated to Himself. “When the righteous turneth away from his right-
eousness, and committeth iniquity, and doeth according to all the abominations that the
wicked man doeth, shall he live? All his righteousness that he hath done shall not be men-
tioned: in his trespass that he hath trespassed, and in his sin that he hath sinned, in them
shall he die.”1° Again: “If we sin wilfully after we have received the knowledge of the truth,
there remaineth no more sacrifice for sins; but a certain fearful looking for of fiery indigna-
tion, which shall devour the adversaries. He that despised Moses’” law died without mercy
under two or three witnesses; of how much sorer punishment, suppose ye, shall he be thought
worthy, who hath trodden under foot the Son of God, and hath counted the blood of the
covenant, wherewith he was sanctified, an unholy thing, and hath done despite unto the
Spirit of grace?”11 And once more: “It is impossible for those who were once enlightened,
and have tasted of the heavenly gift, and were made partakers of the Holy Ghost, and have
tasted the good word of God, and the powers of the world to come, if they shall fall away,
to renew them again unto repentance; seeing they crucify unto themselves the Son of God
afresh, and put Him to an open shame. For the earth which drinketh in the rain that cometh
oft upon it, and bringeth forth herbs meet for them by whom it is dressed, receiveth blessing
from God; but that which beareth thorns and briars is rejected, and is nigh unto cursing,
whose end is to be burned.”!? Such is the gift of a new birth, held in unrighteousness; and
such the end to which every baptised man, who lives in wilful and conscious sin, is perpetually
tending. The sins of the flesh and of the spirit wound his inmost soul with a keen and
poisoned edge; and the wounds rankle inwardly where no eye but God’s can reach. There
are very many who in the visible relations of life are without reproach, and yet carry within
a heart-sin, indulged in secret, which eats into their whole spiritual life with a most deadly
corruption. They have been redeemed from death, and predestined to immortality, though
they are dying in the very path to life. Such are the sensual, the unchaste, the intemperate,
the proud, the revengeful, and the like.

But we must not narrow this warning to the grosser kinds of sin. The disobedience of
Lot’s wife was not that she went back to Sodom, but that she looked back. Doubtless she
verily thought that she was pressing on to safety; but her heart was not right in her. She was
disobedient in will, and in the hankerings and longings of the mind. The unchanged bent

10 Ezek. xviii. 24.
11 Heb. x. 26.
12 Heb. vi. 4.
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of the heart found expression in a slight but significant act. She looked back: and that for-
bidden gaze betrayed a multitude of unchastened thoughts, and a world of disobedience.

We must, therefore, apply this same warning not only to those who, through the power
of indulged sin, fall grossly from baptismal grace, but also to all who, in any way, and for
any hindering cause, fall back from the holiness of life, of which baptism is both the source
and standard. By your baptism you are pledged to a life of sanctity. The life of Christ is your
example. Your calling is, to be ever growing in likeness to the Son of God. Who, then, is
there that needs not to remember Lot’s wife? Who of us is so inflexibly bent to wards God,
as not to be often wavering? whose face so stedfastly set to Zoar, as never to look aside—as
never to look back? Where is the man who has so repented of past evil, that he does not
sometimes cast back, in unwary thoughts, a hankering look behind? Who has so gained the
mastery of himself, as not to be again overmastered? Who has so renounced the world, as
not to wax weak at its allurements? Who has so braced himself to the secret discipline of a
self-denying life, as not at times to shrink from the hardness he has chosen for his portion?
Well is it, and better than we dare hope, if there be none here among us, who, after renoun-
cing a vain, trifling, self-pleasing life, have again yielded themselves, little by little, to be led
by the gaudy follies of the world; none whom the opposition of men with out God, or the
jeering banter of supercilious minds, or the imposing comments of self-important people,
have not slackened, if not checked, in their flight from eternal death. Too surely there are
such among us. The world has a clinging hold; and gain, and ease, and levity, and the pomps
of life, are cunning baits; and gibes, and laughter, and the grave mockery of familiar friends,
are keen weapons of offence; and it is no easy task to bear up against the stream which is
ever setting away from God, and to keep the eye of the soul ever waking, and to live in
conscious fellowship with the world unseen. It is our natural bias to decline from God. There
is somewhat within us which is ever slackening its intention, ever rekindling its old imagin-
ations, ever feeling around for its old sup ports, ever looking back on its former self. What
we once were cleaves so closely to us, that we shall never be wholly free till the morning of
the resurrection. The holiness to which our baptism has pledged us is so pure and high, that
we faint at the greatness of our way. Of the whole body of baptised men on earth, none are
perfect—few are near perfection—many, it must be feared, are energetically evil. And between
these two extremes is every measure of approach or departure from God; and on this twofold
movement men are perpetually passing and repassing, in the manifold changes of their
moral state, and in the partial relapses and recoveries of their spiritual life.

Now, from all this we must learn, first, that any measure of declension from our baptismal
grace is a measure of that same decline of which the end is, a hopeless fall from God. I say,
it is a measure of the same movement; as a day is a measure of a thousand years. It is a state
and inclination of heart which differs from absolute apostacy not in kind, but only in degree.
Surely, the first symptoms, all slight though they be, of a pestilence, which is beyond the
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skill of healing, must needs be greatly feared. Such are small sins, slight tamperings with the
edge of conscience, half-unwilling returns to forsaken evil, passive re-admission of once-
banished faults; all these are the first beginnings of an impulse and a direction which leads
to a settled determination of the heart from God. Every day the deposed powers of evil steal
back, and re-assert their dominion: first, a failing, then faults, then a sin, then a mingled
throng of lesser acts of disobedience—willed, not done, be cause, though longed for, not as
yet ventured on; and so the whole character recoils in all its parts from God. How often do
we see such examples in those who have been brought to better thoughts by a sharp and
threatening sickness, or by a heart breaking cross m life, or by the edge of a cutting sorrow;
and yet afterwards, in the restored buoyancy of health or heart, have inwardly declined from
the warmth and sincerity of their better resolutions! It may be they were earnest for a long
season, and moved on a higher level, had loftier aspirations, purer joys, and keener sympath-
ies. But, after all, by slight relapses, they sunk back, and grew commonplace, and ended in
a low, dull, dubious life, upon the very boundaries of wilful disobedience.

We must also learn from this example, that all such fallings back from our baptismal
grace are great provocations of God’s most righteous severity. The sin of Lot’s wife was not
only disobedience, but ingratitude. While Lot lingered, she was saved by the hand of angels;
“the Lord being merciful unto them.”

And we, brethren, who have been taken out of a dead world to be grafted into the Church
of the living God, how shall not we be held in the bond of a twofold guilt? Even after many
and great commendations for faith, and patience, and zeal for His name, He that walketh
in the midst of the golden candlesticks, warned the Church in Ephesus: “Nevertheless I have
somewhat against thee, because thou hast left thy first love. Remember, therefore, from
whence thou art fallen, and repent, and do the first works; or else I will come unto thee
quickly, and remove thy candle stick out of his place, except thou repent.”13 These are awful
words. There are two things which God hates—backsliding and lukewarmness; and there
are two which He will avenge—an alienated heart, and a will at war with His. Who can
foretell what forfeiture of blessings, what withdrawal of grace, what clouding of the con-
science, what hiding of God’s countenance, what weakness, what confusion of soul, may be
the righteous chastisement of a secret falling away of the heart from God? Thus even in this
life God looks out upon those that reject Him, and troubles them: and who knows whereunto
these things may grow? “Remember Lot’s wife:” and who hath said, “If any man draw back,
my soul shall have no pleasure in him.”

If these things be so, how shall we hold fast our stedfastness? There is no other sure way
but only this,—ever to press on to a life of deeper devotion—to a lowlier repentance, and
more earnest prayers—to a more sustained consciousness of God’s continual presence—and

13 Rev.ii.4,5.
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to a keener watchfulness against the first approaches of temptation. But all that can now be
offered in particular is one or two plain rules by way of caution.

1. First of all, then, beware of remembering past faults without repentance. The recollec-
tion of our sins is safe only when it is a part of our self-chastisement. To look back upon
them without shame and sorrow, is to offend again. God alone can simply behold evil without
contamination; for memory, like a gnawing stream, gathers its tinge from the soil through
which it winds its sullen way. So is it, above all, with impenitent recollection of sins once
indulged. Our present character imbibes again the quality of past evil. We soon cease to fear
what we can endure to think upon; and we soon grow again to behold the lust we once have
served with the same eyes of favour and desire as when we were its slaves. There arises an
interior assent to sins which we dare not outwardly commit. Past sin becomes present by a
renewed adhesion of the heart; and even though we never offend again in the same outward
form as before, some new and subtler evil is thrown out from the stock of our original dis-
obedience.

2. Another thing to beware of is, making excuses for our present faults without trying
to correct them. Nothing so wears down the sharpness of conscience, and dulls its perception
of our actual state, as self-excusing. It is the most certain way to forfeit all true knowledge
of ourselves; it directly fosters and strengthens the faults we are attempting to excuse; it
weakens the corrective powers of religion, the first and chief of which is a sincere confession
of every swerving of the will from God. From this there can nothing come but a declining
of heart, and an estrangement of the sore and irritable mind. And these things draw a
darkness over the conscience, which hides the face of God. A little while ago, and such men
were warm and forward in religion, now they feel chilled and backward; for the justified
fault is a harboured canker, and the repulsion of an alienated will thrusts them away from
God.

3. And lastly, beware of those particular forms of temptation which have already once
held you in their power, or sapped your better resolutions. Every man has his own particular
character, and every character its own particular cast. We have our characteristic faults and
our characteristic weakness. Sometimes the same sins prevail again over the same man;
sometimes an opposite sin; sometimes lesser faults, but in a greater multitude; sometimes
fewer, but in a greater intensity. There can be no general precepts in this matter, any more
than in the healing of the body. Beware of evils which have once prevailed against you, as
knowing their malignity; beware of those which have never as yet had dominion, as not
knowing what may be their fearful strength. Beware of a retroverted heart, and of the glancing
aside of the imagination, and of the slack obedience of the will. Angels hands have been
about you from the waters of holy baptism. Their guidance, unseen, unfelt, has drawn you
again and again from ills which your hearts had chosen. In seasons of weakness they have
stayed you up; in the hour of wavering they have kept you from falling. Before is the city of
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refuge—the world that lieth in wickedness is behind. “Escape for thy life: look not behind

thee, neither stay thou in all the plain: escape to the mountain, lest thou be consumed.”!

“Remember Lot’s wife.”

a7

14 Gen. xix. 17.
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SERMON IV.

THE MYSTERY OF MAN’S BEING.
PSALM cxxxix. 14.

” I am fearfully and wonderfully made: marvellous are Thy works; and that my soul
knoweth right well.”

N the beginning of this Psalm king David gives utterance to his wonder and awe at the

mystery of God’s invisible, universal presence. And from this he turns upon the mystery
of his own individual nature. It is with hardly less of awe and wonder that he muses upon
himself. He feels a consciousness that his own very being is an ineffable work of God—his
own body of dust, wrought after some high type of wisdom and perfection—knit together
in a wonderful order—quickened by an ineffable breath of God—filled with the powers of
life, with the light of reason, and the rule of conscience—able, by memory and by foresight,
to make present both things past and things to come to look through visible things, and
make unseen things visible; and that all this should be himself—that all should be so blended
into one, as to revolve about his own will, and to be instinct with his own individual con-
sciousness,—this it was that made him say, “I am fearfully and wonderfully made; and that
my soul knoweth right well.”

It was from musing after this sort upon God, that he turned to muse upon himself. It
was, indeed, by pondering upon the mystery of God’s nature, that he learned to stand in
awe of the mysteriousness of his own; by dwelling on the awful thought of the unseen Being
who fills all things, and quickens all things, he came to understand that he too was a being
of a high descent, a mystery of God’s almighty power, and that in the wonderful frame of
his own bodily form there dwelt a conscious soul, whose eye was turned inwardly to gaze
upon itself. Now, as this consciousness of what we are follows in a most certain order upon
a true knowledge, so far as man can have it, of what God is, so it is also a condition absolutely
necessary to all true religion. There can be no real fear, or reverence, or seriousness of heart,
until a man has come to understand, at least in some measure, what he is—to realise his
own awful structure and destiny.

We will consider, then, some of the thoughts which press upon a mind conscious of its
own wonderful nature. It perceives in part an evident likeness, and in part an equally marked
unlikeness, to its Maker.

And, first; we know, by instinct and by revelation, that God has made us in part like to
Himself, that is, immortal. This bodily frame we look upon, although it is a part of ourselves,
is but the least part; although it is a partaker of Christ’s redemption, it is but the shrine of
the redeemed spirit: we feel that a man’s self is his living soul—the invisible, impalpable
spirit, which comprehends all his being with an universal consciousness, and is itself com-
prehended only of God. The body is its subject, its organ, its instrument, its manifestation,
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its symbol; it is not itself. All things that affect the body are external to it, separate from it.
The very life of the body is but a lower energy of the true life of man, and is also separable
and distinct. It may be quenched, and yet the soul shall live, and wield higher powers and
intenser energies, as unclogged and disenthralled from the burden and the bondage of its
lower life. It has a life in itself, which, embodied or disembodied, shall live on—outliving
not the body alone, but the very world itself. All things visible shall decay; the heaven shall
pass away like a scroll, the earth shall melt away under our feet; even now all things are
hurrying past us, are dropping piecemeal, are dying daily: but we shall live for ever. We shall
rise on the heaving wreck of material things. All men, both good and evil, shall live on; all
that ever have lived, live still; all that ever died since Adam,—Abel the righteous, and Enoch
that walked with God, and John that lay on his Master’s bosom, Balaam that tempted the
Lord, Judas that sold his Redeemer, Herod that mocked the Lord of glory, the very men that
nailed Him to the cross,—all are living in some unseen abode. In this life they were a mystery
of mortality and immortality knit in one. They were in their season of trial; and their day
ran out, and their award was fixed, and the mortal fell off like a loosened shroud, and the
immortal spirit passed onward into the world unseen.

And, in the next place, we learn that our nature stands in a marked contrast to the divine;
that the immortal nature which is within us is of a mutable kind, susceptible of the most
searching changes. God, who is immortal, is also changeless. He is “I am that I am,” “the
same yesterday, to-day, and for ever.” In Him “is no variableness, neither shadow of turning.”
But we, who, by His almighty power, are made immortal like Himself, unlike Him, are daily
changing. We are susceptible of forms and characters stamped upon us from without; of
habits and tempers of soul fixed by energies within. We grow, we decay, we fluctuate, we
become what we were not, what we were we lose again; and yet we must be immortal. The
most fearful and wonderful of mysteries is man. To be mortal and to be mutable, to be under
the power of change and death, would seem, like the meeting of kindred imperfections, to
be consistent; that we, who change daily, should change at last, once for all, from life to
death, from being to annihilation, would seem like the carrying out of a natural law; and
the last change to be like all other changes, save only in that it is the greatest and the last.
But to be ever changing, and yet to be immortal; that after this changeful life ended, there
should be life everlasting, or the worm that dieth not,—bespeaks some deep counsel of God,
some high destiny of man; something that is ever fulfilling, ever working out in us, whether
we will or no.

And so, indeed, it is. We are here, upon our trial, for this end. We are sent into the
world, that, by our own will and choice, we should determine our eternal portion. This is
the moral design and purpose of Him that made us; and therefore He made us as we
are—mutable, that we may take our mould and character; and immortal, that we may retain

it for ever.
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1. Let us consider, then, first, that our immortal being is always changing for good or
evil, always becoming better or worse. We came into this world with a bias of evil on our
nature; but in holy baptism we received a gift which redressed the balance, and made us free
to choose. From that day we have stood between two contending powers. On the one side,
the world, the flesh, and the devil; on the other side, the Spirit, the water, and the blood; the
powers of darkness and of light, of death and of life; the kingdom of Satan and the Church
of Christ; the lust of the flesh, the lust of the eye, and the pride of life,—the gospel of salvation,
and the holy Sacraments; all these, as antagonist legions, have contended for us, and cast in
turn their power and their hold upon us, and we have hung in the poise and vibrated to and
fro, wavering in weakness and wilfulness, a spectacle to men and angels, till, for good or ill,
choice or time has determined the suspense. And this is the key to all the moral phenomena
we see around us. The ten thousand various and conflicting characters of men are, each
several one, nothing more than the shape and attitude in which they finally issue from this
moral conflict. All men are good or evil, just as they incline determinately to this or that
side of this moral balance; and their determined inclination is their character. All our life
long, and in every stage of it, this process, which we vaguely call the formation of character,
is going on. Our immortal nature is taking its stamp and colour; we are receiving and im-
printing ineffaceable lines and features. As the will chooses, so the man is. Our will is ourself;
and as it takes up into itself, and, as it were, incorporates with itself, the powers and the bias
of good or ill—such we become.

2. In the next place, consider that this continual change is also a continual approach to,
or departure from God. We are always tending to God or from God; and this must be by
the force of moral necessity. We are always growing more or less like Him, and therefore
nearer or further from Him. On these two lines all moral beings are for ever moving. The
holy, the pure-hearted, and the penitent, have fellowship with angels, and walk with God,
and God dwells in them with a growing nearness day by day; they are ever more and more
one with Him, and partake more fully of the Divine nature, and are filled with the will of
God: they abide in God, and God in them; they are one with Christ, and Christ with them:
they are taken up as it were into the company of heaven, and, by the ascent of their moral
being, climb upwards to the throne of God. But the sinful, the impure, and the impenitent,
have their fellowship with fallen angels, and their moral being is in warfare against God,
their will struggling and clashing against His will; they are beset round about, but they are
not dwelt in by His holy presence; the gulf between them and heaven is ever widening day
by day: they are ever departing from God, and ever sinking downward to the abyss; and the
shadow of the outer darkness al ready gathers upon their inmost soul. Now this is the work
which rests not, day or night, in the moral being of mankind. Heaven and hell are but the
ultimate points of these diverging lines on which all are ever moving. The steady and
changeless rise and fall of the everlasting lights is not more unerring. It is a moral movement,
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measured upon the boundaries of life and death; a change of nature, which, in the moral
world, is a change of position and of standing before God,—it brings us nearer or casts us
farther from Him.

3. And this leads us to one more thought: I mean, that such as we become in this life by
the moral change wrought in our immortal nature, such we shall be for ever. Our eternal
state will be no more than the carrying out of what we are now. After this life is over, there
will be no new change—no new beginning—no passing the eternal gulf between good and
evil. He that is unjust shall be unjust still; he that is filthy shall be filthy still; he that is
righteous shall be righteous still; and he that is holy shall be holy still. The two diverging
lines shall then be at an impassable distance, and they that move upon them, it may be, shall
move onward still, into a brighter glory, or a darker gloom—to a closer ministry, or a further
banishment from God. For, in very truth, heaven and hell are not more abodes than charac-
ters. Abodes they are, where shall be gathered all men and angels, according as the award
shall be; but that which makes the bliss or misery of each is not less the habit which has here
been wrought into the moral being, and there is made absolute for good or evil. In this life
the holiest will and the most saintly spirit is clogged and checked by the swerving and burden
of the flesh. All men fall short of their high purposes; the best of men bear but little fruit; it
ripens slowly and uncertainly, and often soon decays: but the will which has here struggled
to perfect itself after the example of our Redeemer, shall there be perfected by His mighty
working. He shall fulfil the work. They that have yearned to be holy shall be holy with out
blemish; they that have wept for their feeble services shall there excel in strength—what they
would fain have been, they shall be. Their determination of will, and deliberate choice, and
faithful toiling, shall fix the character of their eternal lot. What through their weakness they
could not here attain, He, of His gracious power, shall make them to be for ever.

And so, likewise, of evil men. The warning, and striving, and restraining of the Holy
Ghost shall then be over; and all that in this life kept back the full outbreak of a sinful will
shall be taken off. The whole power of evil, which lurks pent up in the hearts of the wicked,
shall burst forth into a flame. The very air they breathe must kindle it. It may be they shall
wonder at themselves, at the mystery of iniquity which has lain harboured in them. Their
conditions in life so far repressed and masked them from themselves, that they did not fully
know what they truly were: just as we often see men, by some outward change, put forth
new and incredible powers of evil, which, before they were tried, no man could believe them
to possess; and as we all know how the example of others,—their influence, their presence,
the glance of their eye, and a thousand other outward checks,—will sustain in us a better
habit, which, when they are removed, is altogether lost, and our true self rises to the surface,
and overspreads the whole character, and puts out its full ungovernable strength. Such,
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beyond doubt, shall be the state of those whose will has here conflicted with the will of God.
There all check, all mitigation, all repression, shall be gone; and such as they would be now,
if they dared, they shall be then for ever.

And if these things be so, with how much awe and fear have we need to deal with
ourselves!

First of all, we. must needs learn to keep a continual watch over our hearts. Every change
that passes upon us has an eternal consequence; there is something ever flowing from it into
eternity. We are never at rest: our moral life is like a running stream; its very condition is
change. And these changes creep on us by such an insensible approach, that we hardly per-
ceive them till they have established themselves. They are like the growth of our stature, or
the alteration of our features,—most perceptible in the whole after-effect, but beyond the
subtlest observation to detect in the manner and the moment of their changes. So, too, our
moral dispositions grow upon us. We know them by retrospect. They took their first spring
from some unperceived or forgotten incident, they penetrated into our inmost being, and
drew it to their own shape. To pass by the grosser forms of sin, I would take, for example,
a secret dislike of religion, which often comes from a soft, self-pleasing temper; or pride,
springing from the accidents of life; or supercilious contempt of the Church’s warnings,
arising from a confidence in our own judgment and opinion. These, being free from all
grossness, and therefore compatible with all that the world exacts of a man, wind themselves
imperceptibly around many who are otherwise blameless and upright. But, though free from
all grossness, they are faults capable of great intensity. They stifle the very life of faith, wear
out all reverence, excite a most restless and obstinate dislike of holiness, and turn the whole
man aside from God with a perfect estrangement of heart. They are sins more deadly for
the very reason that they are spiritual. They dwell in that depth of our being which is most
akin to the immortality of fallen angels.

Watch, then, over the changes and inclinations of your will; for every one bears upon
eternity. Every energy lays in another touch upon your deepening character; every moment
fixes its colours with a greater stedfastness. Remember that you are immortal; realise your
own immortality. Remember it all day long, in all places: live as men whose every act is in-
effaceably recorded, whose every change may be retained for ever.

And, again; we have need not only to watch, but to keep up a strong habit of self-control.
How it is that every act we do leaves upon us its impression, we know not; but the scars and
the seams of our bodily frame may warn us of the havoc sin makes in our unseen nature.
The cur rent of our thoughts, the wanderings of our imagination, the tumult of our passions,
the flashes of our temper, all the movements and energies of our moral being, leave some
mark, wither some springing grace, strengthen some struggling fault, decide some doubtful
bias, aggravate some growing proneness, and always leave us other, and worse, than we were
before. This is ever going on. By its own continual acting, our fearful and wonderful inward
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nature is perpetually fixing its own character. It has a power of self-determination, which,
to those who give over watching and self-control, becomes soon unconscious, and at last
involuntary. How carelessly men treat themselves! They live as if they had no souls. In their
traffic of this life, they scheme as if they were to live for ever. In their preparation for death,
they trifle as if there were no life beyond the grave. How easy is all self-control at the first!
if neglected, how all but impossible at last! To most men, it must have somewhat of sharpness.
To the unchastened it is galling and irksome; but what is this to the remorseful looking back
and the fearful looking on ward of the guilty spirit waiting for the day of doom!

Watch, therefore, and win the mastery over yourselves. Live so as you would desire to
live for ever. Speak and act as if you were now fixing your eternal state. Be such, that, if your
moral being were now to be precipitated and made eternal, your portion should be. in the
kingdom of God. And commit yourselves to the great movement of His mysterious
providence, by which He is working out the change and transfiguration of His saints. The
vision which the prophet saw by the river Chebar!®—a vision of many wheels and wondrous
creatures of God, of a whirlwind, and a light infolding itself, full of movements seemingly
opposed, but absolute in harmony—full of powers angelic and ministering—full of meaning
and of mystery; all this is a parable of the Divine presence working through the complex
unity of His Church. On His Church, as upon the potter’s wheel, He hath laid our immortal
being; and as it revolves, He shapes us with the unerring pressure of His hand, and the vessel
of wrath rises into a vessel of glory. It is by His holy word and sacraments, by acts of homage
and adoration, by a life of obedience, and by a wisely tempered discipline of chastisement
and peace, that He wins and conforms us to Himself. He is working upon you. That in you
which shall never die is changing daily, is being moulded or marred, according as you yield
to or resist the working of His word and Spirit—is taking the eternal stamp of good or ill.
To our eyes it is the Church, to our faith it is God Himself, that is changing us into the
likeness of His Son.

15 Ezek.i. 4.

61


http://www.ccel.org/study/Bible:Ezek.1.4

Sermon V. Worldly Affections Destructive of Love to God.

SERMON'V.

WORLDLY AFFECTIONS DESTRUCTIVE OF LOVE TO GOD.
1 ST. JOHN ii. 15.

“Love not the world, neither the things that are in the world. If any man love the world,
the love of the Father is not in him.”

T.JOHN here tells us that the love of the world thrusts the love of God out of our hearts.

Now, this love of the world means a love either of things which are actually sinful, or of
things not sinful in themselves, but hurtful and a hinderance to the love of God. The first
is too plain to need a word. A love of sin must set a man at war with God: his whole inner
being ranges itself in array against the Spirit of holiness. The second form of this truth is
somewhat less clear, and far less thought of; and we will therefore consider it.

There are things, then, in the world, which, although not actually sinful in themselves,
do nevertheless so check the love of God in us as to stifle and destroy it. For instance, it is
lawful for us to possess wealth and worldly substance; we may serve God with it, and con-
secrate it at His altar; but we cannot love wealth without growing ostentatious, or soft, or
careful, or narrow-hearted; “for the love of money is the root of all evil; which while some
coveted after, they have erred from the faith, and pierced themselves through with many
sorrows.” 10 So, again, with friends and what is called society. It is lawful for us both to have
and to love friends, both to enter into and to enjoy the pure happiness of living among them;
but when we begin to find loneliness irksome, when we grow fond of being much in society,
we are really trying to forget ourselves, and to get rid of sadder and better thoughts. The
habit of mind which is formed in us by society is so unlike that in which we speak with God
in solitude, that it seems to wear out of us the susceptibility of deeper and higher energies.
Much more true is this when to the love of society is added a fondness for light pleasures,
or a love of power, or a craving after rank and dignities. And so, once more, lawful as it is
to be thoughtful and circumspect in the ordering of our life, arid in thankfully enjoying the
ease and happiness which God gives us, we cannot long have our thoughts on these things
without becoming biassed with a sort of proneness to spare and to indulge ourselves.

Now, it is against such dangers as these that St. John warns us. They will, by a most
subtle but inevitable effect, stifle the pure and single love of our hearts towards God; and
that in many ways. For, in the first place, they actually turn away the affections of the heart
from God. He so made our nature for Himself, that He alone is the lawful and true object
of our supreme and governing love. Other lawful affections are not contrariant to this, but
contained in it. The love to God presides over them all; orders, and harmonises, and preserves
them in purity and health. But when they are loved immoderately, or chiefly, or before God,

16 1 Tim. vi. 10.
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He is defrauded of so much of His own inalienable homage. They become to us as other
gods, each one diverting our hearts from its straight and single direction towards Him alone.
It is of our affection that He speaks when He calls Himself “a jealous God.” Love of worldly
things, then, plainly defrauds Him of our loyalty, and checks, if it does not absolutely thrust
our love to Him altogether out of our hearts.

And, in the next place, it impoverishes, so to speak, the whole character of the mind.
Even the religious affections which remain undiverted are weakened and lowered in their
quality. They are like the thin fruits of an exhausted soil. The virtue and the fatness of the
land have been drawn off and distributed into so many channels, that what remains is cold
and poor. It is wonderful how characters of great original earnestness lose their intensity
by entanglement in the lower affections of the world. They spend their energy on objects
both so many in number, and so beneath the care of a regenerate spirit, that they lose all
unity of heart and intention. They are even conscious to themselves that this is going on,
sapping the foundations of their moral strength. Surely it is a sign of a poor mind to be
greatly moved by little things; to have much fondness for the most harmless of this world’s
littlenesses; to love them and God, as it were, in one affection. There is an evident shallowness
about such minds, a want of power to perceive the measures, and relations, and magnitude
of things. Even their highest energies are slack and feeble.

Thus much, then, may be said generally. We will now consider somewhat more closely
the particular consequences of this love of the world.

1. It brings a dulness over the whole of a man’s soul. To stand apart from the throng of
earthly things, and to let them hurry by as they will and whither they will, is the only sure
way to calmness and clearness in the spiritual life. It is by living much alone with God, by
casting off the burden of things not needful to the inner life, by narrowing our toils and our
wishes to the necessities of our actual lot, that we become familiar with the world unseen.
Fasting, and prayer, and a spare life, and plainness, and freedom from the cumbering offices
and possessions of the world, give to the inner eye and ear a keen and piercing sense. And
what is this but to say that, by such a discipline the powers of our regenerate life are unfolded
and enlarged? But such a life is almost impossible to the man that moves with the stream
of the world: it carries him away against his will. The oppressive nearness of the things which
throng upon him from without defrauds him of solitude with God. They come and thrust
themselves between his soul and the realities unseen; they drop like a veil over the faint
outlines of the invisible world, and hide it from his eyes. They ring too loudly in his ear, and
throw too strong an attraction over his heart, to suffer him to hear and understand. And
the spiritual powers that are in him grow inert and lose their virtue by the dulness of inaction.
This is most clearly perceptible, not only in persons of a predominately worldly tone of
mind, but in those who have been, and still are in some measure, religious; and none know
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it better than they. Perhaps the only feeling which long retains its keenness after the religious
affections are deadened, is the fearful consciousness that they can no longer love God as
they loved Him once. They are painfully alive to a sense of the eager and importunate sym-
pathy, the warm and clinging fondness which they still have for the goings on of their worldly
life, and the stunned and senseless heart with which they turn to the thought of God. When
they are on their knees before Him, even at the foot of the altar, and in the very act of
prayer, they feel in a strange unnatural posture; and are half in doubt whether it were not
better to make no approach to Him at all, than to draw near with a heart so deaf and dull.
Now to this, and, alas, often far beyond this, are many blameless and good-hearted people
brought at last. Much trading, or much toiling for advancement, or much popularity, or
much intercourse in the usages and engagements of society, or the giving up of much time
to the refinements of a soft life, —these, and many like snares, steal away the quick powers
of the heart, and leave us estranged from God. And this is the secret of the oppressive
weariness which people who live in the world feel in all holy duties. The acts of religion,
such as reading, thought, contemplation of the unseen, prayer, self-examination, the fasts
and feasts, and offices of the Church, first seem to lose their savour, and are less delighted
in: then they grow irksome, and are consciously avoided. So it must be. When religion ceases
to be a delight, it becomes a yoke. Serve God we must, either in freedom or in bond age; if
not for love, then for fear. If we love the world, we shall only fear God. We shall turn to our
profession or our calling, or to society, or to our pleasures in life, with speed and gladness,
but to God with constrained prayers and reluctant confessions. We shall go to them with
distant and equivocating hearts, and turn from them with a secret readiness which makes
us tremble. How awfully do people deceive themselves in this mat ter! We hear them saying,
“It does me no harm to go into the world: I come away, and can go into my room and pray
as usual.” O, surest sign of a heart halflaid asleep! You are not aware of the change, because
ithas passed upon you. Once, in days of livelier faith, you would have wept over the indevout-
ness of your present prayers, and joined them to the confession of your other backslidings;
but now your heart is not more earnest than your prayers, and there is no index to mark
the decline. Even they that lament the loss of their former earnestness do not half know the
real measure of their loss. The growth of a duller feeling has the power of masking itself.
Little by little it creeps on, marked by no great changes, much as the dimness of the natural
sight, which must reach to an advanced point before it is detected to be more than a passing
film. And so the inward affections lose all their freshness, and the pure light of the heart is
overcast, and its love towards God grows cold. The mind is excited, and its feelings and
powers drawn into life and play on every other side; but in the region which lies towards
God it is bleak and lonely; and the faint gleams of heavenly love, which must be fed by insights
of the world unseen, flicker and decay in the unwholesome neighbourhood of worldly affec-

tions.
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2. I will notice one more consequence. As we grow to be attached to the things that are
in the world, there comes over us what I may call a vulnerableness of mind. We lay ourselves
open on just so many sides as we have objects of desire. We give hostages to this changeful
world, and we are ever either losing them, or trembling lest they should be wrested from
us. What a life of disappointment, and bitterness, and aching fear, and restless uncertainty,
is the life of the ambitious, and covetous, and self-indulgent! merchants, trading at a thousand
hazards; statesmen, climbing up to slippery places; men of letters, catching at every breath
of fame; men of the world, toiling to sustain a great appearance,—how anxious, and craving,
and sensitive, and impatient of an equal do they become! How saddened, how ill at ease,
how preyed upon by the fretting of unrest; and therefore how far from the calm inward
shining of the love of God! Where this is, there is contentment, and a submissive will, and
a glad consent in our present lot, and a simplicity which shields itself from the throng of
manifold perturbations. But all these hallowed and happy tempers are frighted away by the
writhing and the moaning of a worldly spirit, chafing against the visitations which invade
or sever its earthly attachments. But it is not only in this form that the mind is made vulner-
able by a love of the world. It lays itself open not more to chastisements than to temptations;
it gives so many inlets to the suggestions of evil. Every earthly fondness is an ambush for a
thousand solicitations of the wicked one. Through these he fills men with pride, vanity,
vain-glory,—with ambition and jealous rivalry, with a greedy mind, with murmuring and
discontent, with unthankfulness and mistrust of God. Any affection, either ill-directed or
inordinate, passes into a temptation. It is a lure to the tempter, and a signal which betrays
our weaker side; and as the subtle infection of evil tempers winds itself into the mind, the
Spirit of the Dove is grieved by an irritable and unloving spirit. The very affections of the
heart recoil sullenly into themselves, and sometimes even turn against the objects of their
immoderate fondness. In this way the love of the world becomes a cause of very serious
deterioration of character. It soon stifles the love of God; and when that is gone, and the
character has lost its unity, particular features unfold themselves into a fearful prominence.
The chief among its earthly affections becomes thenceforth its ruling passion; and so pre-
dominates over all the rest, and draws the whole mind to itself, as to stamp the man with
the character of a besetting sin. And this is what we mean, when we call one man purse-
proud, and another ostentatious, or worldly-minded, or selfish, and the like. The world has
eaten its way into his soul, and “the love of the Father is not in him.”

Now, if this is so, what shall we do? If it were possible for us to begin life over again,
and to lay it out upon some definite and carefully adjusted plan, we might avoid the entan-
glements of the world. But almost every one of us already finds himself fully implicated in
the embarrassments of life, and involved in a multitude of inferior attachments, before he
is well aware. What, then, is to be done? We cannot withdraw ourselves. One has wealth,
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another a family, a third rank and influence, another a large business; and all these bring
with them an endless variety of duties and offices, and usages of custom and courtesy. If a
man is to break through all these, he must needs go out of this world. All this is very true;
but, at the same time, it is certain that every one of us might reduce his life to a greater
simplicity. In every position in life there is a great multitude of unnecessary things which
we may readily abandon: if we were to examine carefully the objects on which we bestow
time and money and thought and earnestness, we should find many that are purely artificial.
Many things we do only because others have done them before us; many by mere passive
imitation. We are all over-ready to combine many characters, or pursuits, or offices together;
to make heavier our own burdens; we learn to form exaggerated judgments of the worth
and importance of things from other men; and all this gathers into a worldliness of character,
and over spreads our mind, fearfully oppressing the religious life within us. Now they are
happiest who arc most discharged from contact with the world; who can sit, like Mary, at
the Lord’s feet without distraction. Most peaceful life, to have nothing to do with the conflicts,
or changes, or possessions of this world: to have enough, and somewhat for them that lack;
and friends, so as not to be desolate, and yet without carefulness! What is there for them to
do, but to wait on God, and to look out for the resurrection? But they are very few to whom
this scarce and solitary lot is given. The great multitude of men are so interwoven in the
tangled maze of relations and duties, that they must take the burden with the blessing; and
yet even they would find that they are suffering their heart to be diverted and impoverished,
and their affections to be dulled and deteriorated, by entanglement with many things from
which a little boldness and decision would set them free. All that is not necessary may be
cast off. Our unwariness, or our own free choice, has encumbered us with it; and it is in our
own hands to undo it again.

And as for all the necessary cares of life, they need involve us in no dangers. In them,
if we be true-hearted, we are safe. The inevitable relations of our earthly lot are the appoint-
ments and declaration of God’s will to us. It is He that has sur rounded us with them, and
there is no danger in His dispensations. “God cannot be tempted with evil, neither tempteth
He any man.” Besides, even though a man were never so deeply implicated with the relations
of life, there is no need that he should suffer them to usurp upon him. He may live in the
midst of them with an unsubdued and single heart; he may meet them cheerfully, fulfil what
they exact of him, but do them no homage; yield to them no mastery over his inward purpose.
He submits to them as to a rule of God’s ordaining; accomplishing day by day his toil, or
study, or professional offices; mixing, too, in life, taking pleasure in its pure happiness and
fond affections, without fear or doubting, knowing that he is where God has willed his
probation. But the deep movements of his heart are reserved for God. All other emotions
are partial, affecting only a portion of his spiritual life; but this extends over all, and concen-
trates all upon itself. It is only towards God that he turns with a perfect unity of will. And,
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besides that the necessary entanglements of our lot are thus in themselves safe and lawful,
God in His mercy shields the obedient mind from the deteriorating effect of inevitable
contact with the world. When He leads men into positions of great trial, whether by wealth,
or rank, or business, He compensates by larger gifts of grace. The spiritual life is perpetually
replenished by the “powers of the world to come; “and we find men who are the most
burdened, and even overborne, by the thronging toils of daily life, or lured and solicited by
the splendours of the world, not only holding out against the secularising action of worldly
things, but even confirmed and elevated to a higher pitch of devotion. The world not only
has no power to conform them to itself, but it becomes a sort of counter-pressure, which
forces them to take shelter in a secret life of self-renouncement. It keeps them ever on the
watch, by a consciousness that to relax is to be in peril; and therefore it often hap pens that
none are more dead to the world than they that have it around them in the largest mea sure.
They have learned its emptiness and its bitterness, and recoil into themselves, as into a silence
where the presence of God is heard. They have had many struggles with it, and gained many
masteries, and suffered many wounds, and they have become estranged from it, and suspi-
cious of all its advances and allurements; and have learned that, whensoever they have leaned
upon it, an edge has pierced them, and that there is no safety but in God.

From all this, then, it is plain that we can never charge the worldliness of our hearts
upon our lot in life; for our hinderances are either made by entanglement in things which
are unnecessary, or, if in necessary things, are made through some inward fault of our own.
Let us therefore no more pretend to excuse the withholding of our hearts from God, or the
poverty and dulness of our affections, on the plea that the cares and duties of the world keep
us back from a devoted life. Still less let us persuade ourselves, that the temptations to which
we needlessly expose ourselves are inevitable and appointed of God, or that we can resist
their action. They have already overcome us, as soon as we suffer them to pass within the
precinct of our daily life. We can still, however, with great ease, in due season, disentangle
ourselves from all needless hinderances. The rest will be no let to the love of God. All pure
loves may dwell under its shadow. Only we must not suffer them to shoot above, and to
overcast it; for the love of God will not grow in the shade of any worldly affection. Above
all, let us pray of Him to shed abroad in our hearts more and more of His love; that is, a
fuller and deeper sense of His exceeding love towards us. It is thus He draws our love upward
to Himself. “We love Him because He first loved us.” The consciousness of this divine love
comes down like a flood of light upon our darkened hearts, transfiguring all pure love of
God’s creatures with exceeding brightness, making all the affections of our spiritual life
harmonious and eternal.
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SERMON VI.

SALVATION A DIFFICULT WORK.
ST. MATTHEW vii. 13, 14.

“Enter ye in at the strait gate; for wide is the gate, and broad is the way, that leadeth to
destruction, and many there be which go in thereat: because strait is the gate, and narrow
is the way, which leadeth unto life, and few there be that find it.”

N these words our Lord uttered a startling and awful truth. He declared, that they who

make forfeit of eternal life are many, and they who gain it few. And the reason He affirmed
to be this: that the way of destruction is broad, and the way of life narrow. By these words,
He designed to express some great difficulty which lies in the way of salvation, some barrier
which few surmount.

Now one thing is most certain; I mean, that this difficulty is not of God’s making. He

»17 «I have no

“would have all men to be saved, and to come to the knowledge of the truth.
pleasure in the death of the wicked, but that the wicked turn from his way and live.”1® “God
so loved the world, that He gave His only-begotten Son, that whoso ever believeth in Him
should not perish, but have everlasting life.”1 It is not, then, any difficulty ordained of God;
and therefore it is plain that it must be on man’s part; that it is something in our own nature,
I mean a moral difficulty. And what this is we will go on to examine.

And, first, strange as it may seem, the difficulty will be found in the unwillingness of
men to be saved. In holy Scripture this is broadly charged upon mankind. God asks, as
pleading with His people, “Why will ye die?” And our Lord, weeping over Jerusalem, “How
often would I have gathered thy children together, even as a hen gathereth her chickens
under her wings, and ye would not!”?° And again, “Ye will not come unto me, that ye may
have life.”?! And in the parable of the marriage-feast, a type of eternal life, “They all with
one consent began to make excuse.” It is manifest that there is in man’s nature a deep and
settled unwillingness, which is the first and great est barrier to his salvation; an unwillingness
not simply to be saved, that is, to be made everlastingly blessed this, as a mere end of their
desires, all men long after—but an unwillingness to be saved in the way of salvation which
God has ordained. They would fain enter into the strait gate, if they could do it without re-
penting, or denying self, or crossing their own will, or changing their way of life. If they
might-live on to the very threshold of His kingdom with an unchastened heart, and then,

17 1 Tim. ii. 4.
18 Ezek. xxxiii. 11.
19 St.John iii. 16.
20 St. Matt. xxiii. 37.
21 St.Johnwv. 40.
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without struggle, shed off the unmortified body of sin and death, and enter new-born into
His joy; if, after a life of self-indulgence, they could inherit eternal bliss, and so draw out
the indolent, self-pleasing luxury of earth into the perfect blessedness of heaven, then, indeed,
there would be no unwillingness; then the way of life should be broad enough, and many
should go in thereat; and the way of destruction narrow, and there should be few that find
it. But it is the severe holiness of salvation from which they shrink, because the carnal mind
is enmity against God. They know that salvation is, the being saved from sin, from its guilt
and from its soil, from the power with which it rules over us, from the love with which we
cling to it;—in a word, it is the healing of the soul; the cleansing of its deadly sickness; the
making of the sinful creature a holy being. From this men shrink by the recoil of their nat-
ural will. They too clearly see that it is from themselves that they must be saved; from what
they love and pamper with perpetual license; that they must renounce what they are, and
become what they are not; that they must absolutely submit their will to be changed and
subdued to His will;—and they are not prepared to put so great a yoke upon themselves.
And, besides this, the thought of God’s awful and searching presence, all pure, all holy, is
insufferable. They feel the awful contrast of their own sullied spirits with His spotless sanctity;
and they can neither endure to forsake the sins they doat on, nor dare to draw nigh Him
without repentance. And this unwillingness which all men have by nature is greatly aggrav-
ated by the habit of their lives. Every act of sin excites it. Sinful acts, as they multiply into
habits, and combine into a settled character, turn a man’s heart aside from God with a most
stedfast alienation. The power of evil, and the hold of the world, grow stronger upon such
a man. He has more to break through, more to forsake, more to mortify; and the effort be-
comes daily harder and less hopeful. It is not only sins of the grosser sort, and habitual fa-
miliarity with evil, that determine the will of man against God. An angry or a sullen temper,
jealousy, fondness for trifles and worldly vanity, levity, ambition, and the hardness of heart
which is seldom far from a soft, self-pleasing mind,—all these things foster a secret dislike
of the severities of personal religion, and make a man unwilling to enter in at the strait gate.
Nay, even the pure-minded have need to watch; for the world is ever shedding a silent influ-
ence upon us; it deadens the keen tact of conscience, and entangles us in unseen toils, and
draws the will secretly from God. Many who are pure from grosser evil may forfeit eternal
life through a slothful indisposition to strive against their conscious faults. This, then, is one
form of the great moral difficulty which must be overcome by all who would enter into life.

2. There is yet another, not wholly unlike in kind, but more subtle, and therefore not
less dangerous. Let us suppose a man to have made the first bold and successful struggle, to
have burst through the bonds and trammels of an evil or a worldly life, and to have submitted
himself to the merciful severity of God: thenceforward his life is a perpetual warfare; as before
against God, so now against himself; and that because the reluctance of his natural will is
not absolutely changed, but only held in check. He is willing in the main to submit to repent-
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ance and self-denial, and to the crossing of his daily choice; or, in a word, to yield himself
up to be saved in the awful way of God’s appointment. But though willing in the main purpose
of his mind, and in the general resolution of his heart, he is found unwilling in the particular
instances which make up his actual salvation. He is willing to be delivered from all sins,
until he is tempted. Each particular temptation has its lure and its spell to draw him to a
new consent. His old disease returns upon him in detail. There is an uncertainty, a weakness,
and a wavering about such men,—a readiness to pass impostures upon their own conscience:
and all these make it hard for them to win eternal life.

The reasons of this are many. The power of his old habits is upon him still; and, as the
original fault of man’s nature inclines him to evil gene rally, so they give a man a leaning
and proneness to particular sins. His will is weaker on that side where it has been wont to
yield; he is more vulnerable, more liable to be tempted,—as a constitutional liability to any
sickness makes a man more readily take infection; for his former habits have laid up a pro-
vision for future falls. They leave in him something upon which temptation may kindle; in
the words of a wise spiritual guide and bishop of the Church, they are like a taper newly
quenched, which starts again into a flame at the first approaches of a light. Most unlike to
Him in whom the prince of this world, when he came, had nothing on which to fasten. On
Him temptations fell harmless, as sparks are quenched upon the surface of a pure fountain.

Once more; in such a man as we speak of, the new strength of better habits is not as yet
confirmed. And here again the power of past evil reappears. It not only claims a dominion
of its own, but it mars the beginnings of a holier character. It perpetually breaks up the first
foundations, unsettling them as soon as they are laid, baffling our toil, and mocking us by
continual defeats. No man knoweth, but God only, what is the hurt inflicted upon man’s
spiritual nature by familiar consent to evil; what is the deterioration of the moral being in
the scale of His redeemed creatures. It scathes and deadens the spiritual sense, and leaves
fearful scars and seams on our inmost soul. It seems to make us less susceptible of holiness:
for by a course of disobedience not only is the antagonist resistance of the mind increased,
but even its passive powers are diminished. As, for instance, what is it that hinders the
deeper sorrow of repentance, but a former habit of treating sin with levity? What makes
devotion well nigh impossible, but a past habit of living with out prayer? What makes it so
hard to sustain a habitual consciousness of God’s presence, but an early habit of living
without that consciousness? There has come over the spiritual nature an inaptness, and often
an antipathy. As in some men the keenness of the eye and ear is blunted, and the very first
laws of harmony and beauty be come unintelligible, and even irksome; so is it with holiness,
without which no man shall see the Lord. We squander and abuse the mysterious powers
of our spiritual being, and daily create around us new obstructions in the way of our salvation,
narrowing the path and straitening the gate by which alone we can enter into life.
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But hitherto I have seemed to speak only of those who, after an evil or worldly life, turn
to repentance. And yet this warning is for all. It was spoken absolutely. To all mankind, as
fallen men, the way of life is not more blessed than it is arduous. And that for this reason,
because “flesh and blood cannot inherit the kingdom of God; neither doth corruption inherit
incorruption.”®* There must pass on each a deep and searching change. And this change,
though it be wrought in us of God, is wrought through our striving. It is no easy task to gird
up the energies of our moral nature to a perpetual struggle. The most watchful feels as one
that strives against the half-conscious drowsiness of an oppressive poison; the purest, as he
that leaves upon driven snow a dark and sullying touch; the most aspiring, as a man that
aims his shafts from a strained and slackened bow; the most hopeful of eternal life, as one
that toils for a far shore in a rolling and stormy sea. It is a hard thing to be a Christian. It is
a hard thing to keep ourselves unspotted from the world. It is a hard thing to force our way,
making an armed retreat into a position of safety; for sin, that great and manifold mystery
of ill, whose root no man hath ever found, whose goings forth were before the world was
made, and whose legions are unseen, hovers around with a terrible strength, and still more
terrible craft. It ever hangs upon our skirts, and harasses our way to life; it waits through
every day, and watches in every hour; it besets all our paths, and lurks beside all our duties;
it mingles in our toils, and hides in our secret chamber, and masks itself under our religion,
and follows us to the altar of God. Through all this we have to win our way to life. “We
wrestle not with flesh and blood”—for then we might endure it, beholding our enemy and
grappling with him face to face,—“but we wrestle against principalities, against powers,
against the rulers of the darkness of this world, against spiritual wickedness in high places.”??
These throng the way to life, and cast down the unwary, and overbear the wavering soul,
and mar the beginnings of repentance: therefore are they who find eternal life but few.

Such, then, is the warning of our Lord. And these are some of the many difficulties
which beset our way to heaven. We are bid to strive. Salvation is not the by-play of our idle
hours, when the mind is wearied with overtoiling for this life, or cloyed with the oppressive
customs of the world. It demands a manly and a resolute heart, or that still strength which
faith gives to the most feminine and gentle spirit.

Beware, then, of an easy, acquiescing temper, which lulls you to be secure. What is meant
by “wide is the gate and broad is the way that leadeth to destruction,” but that a man needs
only to follow his own will; only to let his thoughts, and words, and lusts wander and run
on unchecked, and he is in as fair a way to perish, as a ship without a helm, where there is
but one haven and a thousand shoals? By a natural law man leans towards destruction. It
may be called the gravitation of a fallen being; and let a man only be at ease in himself, and

22 1 Cor. xv. 50.
23 Ephes. vi. 12.
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satisfied with what he is, and consent to the usurping customs of the world, drawing in the
unwholesome breath of refined evil, and letting his moral inclination run its natural course,
without check or stay, and he will most surely tide onward, with an easy and gentle motion,
down the broad current of eternal death. Such a man is seldom strongly tempted. The less
marked solicitations of the tempter are enough. The suggestion of a great sin might rouse
his conscience, and scare him from the toils. We may take this, then, as a most safe rule,
that a feeling of security is a warning to be suspicious, and that our safety is to feel the stretch
and the energy of a continual strife.

But there is also another thing to remember. Our blessed Lord did not give this warning
to discourage, but to rouse us. He well knew that men always despise things easy to be done;
that they think what may be done easily may be done at any time; and that what may be
done by a little effort is often never done at all. And men are ever ready to believe that it is
no hard task to enter into life; and this, as knowing neither the holiness of God’s kingdom,
nor the sin that is in themselves. He therefore told them the naked truth, startling, awful,
and unpalatable as it must ever be; and by this He tried the reality and strength of their in-
tentions. Let no man, therefore, go away cast down. A consciousness of difficulty is to the
true of heart a spur to efforts, and therefore a pledge of success at last. Only resolve to win
eternal life, and He will accept your resolution as a pure offering. Measure your daily life
upon your resolve; shun all things that can betray your stedfastness; cleave to all that may
strengthen or confirm your vow. Only be true to yourselves; and all help and all succour
shall be given you. Twelve legions of angels shall wrestle for you, rather than that one
faithful spirit perish from the way of life. To this end you were born, and for this cause came
you into the world, that you should inherit the kingdom of God. Lose this, and all is lost.
“For what shall it profit a man, if he shall gain the whole world, and lose his own soul; or
what shall a man give in exchange for his soul?”
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SERMON VII.

A SEVERE LIFE NECESSARY FOR CHRIST’S FOLLOWERS.
ST. LUKE ix. 23.

“If any man will come after me, let him deny himself, and take up his cross daily, arid
follow me.”
E read in the Gospels both of St. Matthew and of St. Mark, that this startling precept
was given at the time when Peter had been sternly rebuked for his misguided affection
for his Lord. It was at the same time, when in the foresight of His coming agony, the Lord
Jesus began to teach them what things the Son of man should suffer; and Peter, in the for-
wardness and blindness of his heart, “took Him, and began to rebuke Him, saying, Be it far
from Thee, Lord: this shall not be unto Thee. But He turned, and said unto Peter, Get thee
behind me, Satan: thou art an offence unto me: for thou savourest not the things that be of
God, but those that be of men.” And then, to shew the breadth of this great law of suffering,
and how that the law which reached even unto Him bound also every living soul that followed
Him, He said unto them all, “If any man will come after me, let him deny himself, and take
up his cross daily, and follow me.” And thus, by words between a proverb and a prophecy,
He foreshewed them both His own lot and theirs: He taught them the mysterious order of
His unseen kingdom; how that He and His must all alike suffer, all deny self, all bear the
cross. Again and again, through His whole ministry, He threw out this strange lure to win
them more closely to Himself. It was so He strengthened His followers against the rending
asunder of households and of kindred: it was so He tempered the over-ready eagerness of
some that would follow Him before they had reckoned up the cost; it was so He sought to
bind the rich young man for ever to His service, by one more, and that the last and strongest
link. And the same deep truth we trace throughout the whole texture of His words and
deeds: His own visible self-denial, and the cross which He daily bore, alike bespoke the lot
of all that would be His. And what His life ever testified, He here expressly declared. And
His words are both a bidding and a warning: they bid us that we come after Him; they warn
us that we must deny ourselves; and they teach us that self-denial is the absolute condition
of His service: or, in other words, that without self-denial no man can be a faithful Christian.
And how universally this great condition has been fulfilled in all His true servants, is
shewn by the whole history of the Church. The apostles, martyrs, confessors, bear witness
with one voice to the same mystery of suffering. They testify that the badges of Christ’s
people are sufferings for Christ’s sake; and even they to whom it was given to believe in
Christ, but not to suffer for Him, the fellowship of all saints, conspire in the same awful
testimony. They have each one borne the cross—each in his own unnoticed way; even though
the nighest to them, it may be, knew it not: in some hidden grief, in some despised affliction,
in some thing they burned to utter, but never dared to speak. Though the form of their af-
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fliction was invisible, yet they visibly bore the cross; and in bearing it, they shewed whose
steps they followed. The character which was upon them was a legible countersign of their
claim to be His servants. They had about them an integrity and completeness of the moral
life, a fulness and distinctness of character; standing out from the world around, and yet
dwelling in it; separate, and yet mingled in it; in contact with it, but unsullied by its touch;
external to it, but guiding and checking its course; moving it, but not borne along with it;
though in most things like other men, and to most eyes undistinguishable among the throng
which gathers in kings palaces, or learned schools, or busy marts, yet to eyes whose sight is
purged bearing most visible tokens of their Master’s calling. We see in them the mind of
Christ; the high dignity of an austere calmness; a greatness of soul which the world’s busy
fretfulness could seldom ruffle; a voluntary disentanglement from all the world counts
dearest; a habitual self-mastery in foregoing honours, gains, and happiness, in choosing
hardness, contempt, and isolation. By these the saints of all ages bear their witness to this
great law of Christ’s regenerate kingdom, that without self-denial no man can serve Him.

But we must go further. Our Lord does not only tell us that this shall be so, but that it
must be so. “Whosoever doth not bear his cross and come after me, cannot be my disciple.”
It is not so much a general fact in the history of Christendom, as an universal law working
out its own fulfilment. It is no accidental dispensation or arbitrary condition imposed upon
the Church by the will of Him we serve, but the inevitable law of a deep moral necessity; for
it is not more certain that without holiness no man can serve Him, than that without self-
denial no man can be holy. And so it must be from the nature of mankind, and the nature
of Christ’s service. For what is man’s nature but sinful flesh? and what His service but a
sharp corrective? What is man’s sin but the domination of self-will? and what is the corrective
but its abasement and abolition? What is each several characteristic form of sin, but self-
will lusting on every side, and predominantly in some one direction? and what is our enfran-
chisement from sin, but the quelling of sinful lusts by Christ’s Spirit working in us through
self-denial? No two powers can be more antagonist than man’s nature and Christ’s service;
and the struggle issues, as either power prevails, in apostacy or in self-denial.

We will take one or two particular proofs of this moral necessity.

1. In the first place: without crossing and denying ourselves, there can be no purifying
of the moral habits. Without a true compunction and a tender conscience, purity of heart,
and the energy of a devout mind set free from the thraldom of evil, no man can have fellow-
ship with Christ; and no man can have these without self-denial. There hangs between Him
and the soul which is sullied by permitted lusts, a dark and impenetrable veil. No holy lights
stream through upon it; no softening influence pierces the inner gloom; no invitations from
above draw up the sullen mind towards heaven; no yearnings of heart stretch forth their
hands unto God; the whole inmost soul is bent into a challenging array, or chilled by cold
estrangement from God’s holy presence. And so it must be in every man while his moral
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habits are not purified; and, though there may be many shades, some of a more and some
a less pronounced and settled character, yet there are, after all, only two main classes. A
man must either deny or indulge himself. There is no middle or indifferent state—for the
not denying is indulgence; it is throwing the reins on the neck of his lusts, though he may
lack boldness to set the spur; it is rather the want of self-denial, than any conscious and de-
liberate purpose of sinning, that solves the case of most habitual sinners. Positive sins
gather and fester in the untended moral habit before men are aware that they have so much
as gained an entrance. It may be, they never sought the sin; they were not forward in the
temptation; they did not invite it; they were minded not to indulge it; it may be, they were
somewhat troubled at it—only they did not deny it; and so the plague fastened upon them.
Out of these beginnings issue oftentimes the most settled and deliberate forms of vice, which
either so blind men’s hearts that they cannot trace Christ’s footsteps, or utterly turn them
back from following Him—sometimes for ever.

2. And so, again, even with those who have for a while followed His call, how often do
we see the fairest promise of a high and elevated life marred for want of constancy! They
had no endurance, because they had no self-denial. What is more common than to see men
whose earlier years have been shielded from the grosser contact of evil, or whose manhood
has been, for a season, overcast by some heavy chastening—such men outwardly consistent,
it may be, for years, and yet at last shrinking from hardness, and weary of His correction.
They endure for a while; but in time of temptation, by change of lot, or by some new condi-
tion of life, such as wealth or elevation, or by some sifting trial, fall away. And what is it but
the lack of self-denial which brings out such moral anomalies as we daily see? As, for instance,
men of excited sensibility, with hearts impenetrably hard; or with benevolent impulses, but
merciless through self-indulgence; or with devout minds, but soft, and without fibre enough
to wrestle for the truth; or full of good intentions, but so flexible as to accomplish nothing,
so languid as to hold fast by nothing. A self-sparing temper will make a man not only an
utter contradiction to his Lord, but even to himself. Only let difficulties gather and hedge
him in, and, though honest in the feeble longings of his heart, he will compromise himself
with petty equivocations, or crooked dealing, just within the verge of self-evident duplicity;
or he will explain away his meaning, and wear down the severe truth of his principles, and
come out of the trial no better than a worse man would issue from a like temptation.

3. And still further; without self-denial there can be no real cleaving of the moral nature
to the will of God. I say real, to distinguish between the passive and seeming attachment of
most baptised men, and the conscious, energetic grasp of will by which Christ’s true disciples
cleave to their Master’s service. The faith of many is no more than a torpid, immature assent
to things they cannot deny. There is no act of the will in it. They pay a cheap tribute in the
understanding, to buy off the obedience of their hearts. They know the Gospel to be logically
true; but their moral nature has at the most a dull, flitting sympathy with the world unseen.
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They rather gaze after Christ than follow Him. And so they linger on through life, dreaming
of self-denial: and are all the harder to be roused, because they are so invincibly persuaded
that their dream is a reality. And yet, after all, they have never once stirred themselves to so
great an effort as to make a choice between Christ’s service with its cross, and a smooth easy
path with no crown in heaven. They have but listened without gainsaying; or lived without
great swervings from the first principles of right. It may be, they have looked on while the
Church celebrates her mysteries: they have been assessors at her worship, and spectators at
her fasts and festivals: at the most, they have gazed upon the visible form of her rites and
sacraments. But all this is external to the will. They have chosen nothing, and grasped
nothing. They have been encompassed by a system, but not incorporated with it.

For these, and for many more like reasons, it is plain that, if any man will be a true fol-
lower of his Lord, and live after the Exemplar to which in his regeneration he was pledged,
he must needs put this yoke upon himself. “The disciple is not above his Master.” The whole
earthly life of Him we follow; the whole history of His Church, thick set with the shining
lights of His true servants; the holiness of our calling; and the sin that dwells within us,—all
alike declare that we must make choice between self-indulgence and His service. It is self-
evident, and inevitable; and by this law our probation is brought to a simple but a fearful
issue. Either we are now, at this time, denying ourselves, or we are not Christ’s disciples in
that deep inward sense which all but shuts out the many who by baptism are made His. And
that we may as certain whether it be so with us, we have need to ask:

First, in what do we deny ourselves? It would be very hard for most men to find out
what one thing, in all the manifold actings of their daily life, they either do or leave undone
simply for Christ’s sake. The greater number of men live lives of mere self-pleasing. They
take the full range of all things not absolutely forbidden. They live ever on the very verge of
license, and within a hair’s-breadth of excess. Such, for instance, as live at ease with large
revenues, and a full fare, and costly furniture, and a retinue of friends—filling a large field
in the world’s eye. To such men the burden and the sharpness of the cross are strange, uneasy
thoughts. They feel the antipathy of their whole inner being to the severe happiness of a
Christian life. They would fain break through the heavy bonds which weigh upon the sated
soul; but the weariness of the work, and the perpetual recurrence of the toil, is too much for
them; and they sink back with the sluggard’s portion of baffled wishes and a declining hope.

Again; there are many who fare more hardly—who have fewer offers of this world’s fa-
vour, and accept them sparingly; and they would seem to be of a self-denying cast: but after
all, it is no more than the self-imposed bondage of an earthly soul, wearying itself for some
mere earthly purpose. Carefulness about money, love of praise, rivalry, ambition, a reckless
and turbulent spirit, a desire to be thought self-denying and severely religious, will often
throw out a character which may be mistaken for self-denial: and self-denial in one sense
it is. Such men pursue their deliberate aim with a concentration of powers, and a putting
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forth of energies, which might win for them a high place in God’s kingdom. They will re-
nounce every thing which can relax the intension of the mind; they lay out time, toil, sub-
stance; they forego ease, pleasure, the gifts of life and home, to reach some aim on which
the gaze of their heart is fastened. And yet, after all, it may be no more than a miserly
greediness to amass a fortune, or the lust of power, or an earthly vanity to make a family,
or the love of some poor proximate end, which shall perish on this side of the resurrection.
And so, perhaps, with each one of us, it would be hard, after separating off all things which
a craving for men’s favourable judgment, respect for our own interest, the promptings of a
more refined regard for self, produces, to trace out any one thing which we do or forego
simply and altogether for the sake of Christ. This is all the harder to discern in lives that are
disciplined by the happy order of a system such as ours. We live in an age which does homage
to propriety of conduct. All things around check and restrain us; all the lesser moralities of
life chasten and throw us in upon ourselves, and bring us so near to the likeness of self-
denial, that we may well seem, even to our own eyes, to be self-denying. And yet, after all,
if we can find nothing less ambiguous by which to verify our claim to be Christ’s true follow-
ers, no seal, or countersign, of that service which has left its visible impression on all the
fellowship of saints—ours must be a fearful self-deceiving. Surely, if we have no mark upon
us which He will own, when “the sign of the Son of Man” shall be revealed—no imprinted
tokens of His sharp crown, or of His sharper cross—how then shall they know us for His,
who shall be sent to gather His elect from the four winds of heaven?

2. And if we cannot find any thing in which we deny ourselves already, we must needs
resolve on something in which we may deny ourselves hence forward. And in resolving, we
should remember that it is a poor self-denial which foregoes only in expedient or unnecessary
things. These are not the subject-matter of self-denial. It is in things lawful and innocent,
and, it may be, gainful and honourable, and in keeping with our lot in life, and such things
as the world, by its own measure, esteems to be necessary things, that we may really try
ourselves: as, for instance, in living more simply than our station in life may prescribe, or
our fortune require; in withdrawing from contests of precedence; in contenting ourselves
with a lower place, and a less portion, than is our acknowledged due; in living toilsome lives
of well-doing, when we might do well and yet live without toiling;—in these, or in points
of the like kind, we may find matter for self-denial, and that in many ways. A man may
either deny himself greatly, and once, so that his whole after-life shall bear the marks of
it,—as in giving up some high and luring offer, and choosing a lowlier and a simpler one;
in foregoing some dearly cherished purpose, that he may be more absolutely His; in crossing
some deep yearning of the heart, that he may have more to lay out in His service: or he may
so order his self-denial as to make it a daily and continual sacrifice; he may so mete out his
acts as to spread them over a wider surface, and along a more protracted time; which is, in-
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deed, like retaining what we have, and administering it by a continual stewardship, compared
with the selling at one cast all that we possess.

And we must remember that, besides these universal obligations, which bind Christians
in all ages of the Church, there are also particular and special reasons binding us more
strongly now. We have need to lay some such yoke upon ourselves, because we have to pass
through no persecution for our Lord. We have no rending choice to make, no forfeiture of
all things to endure. We should suffer rather, were we to forsake His service. All the prescrip-
tions of nearly two thou sand years, and all the unwritten customs of life, constrain us to
follow Him. We were made His servants by no will of our own: we may seem to abide with
Him, and yet have no clinging of our moral nature to His holy fellowship. Our Christianity
is indistinguishably blended with the unconscious habits of our passive life. We have never
been tested, never in peril for our hope’s sake, never forced to choose between suffering and
apostacy. And therefore, under the fairest seeming, there may lurk a fearful, variable temper,
which, in the day of trial, would betray the Lord, and forfeit the crown of life. We have little
opportunity of knowing whether we could endure hardness, save by putting ourselves upon
some trying rule. Perhaps many live and die unknown to themselves, fully persuaded that
they are what indeed they are not: many think themselves to be His, who will not be found
among “Christ’s at His coming.” And there is still a further reason, and that is, because the
Church imposes on her members no private and particular discipline. Their self-denial,
therefore, is the individual act of each. The framing of our own private order of religion is,
for the most part, left to the individual conscience. And for minds of a devoted cast, it may
be, this is well. It may elicit higher forms of a more conscious self-oblation. But we have
need to look to it, that what the Church does not peremptorily require, we do not forget to
practise. For the health of the moral character, it is absolutely necessary that we have some
definite rule; and we have no need to strain after great occasions—for our every-day life
abounds in manifold opportunities of self-discipline: we shall find them in the hours of
prayer, in the practice of charity, in alms-deeds, in fasting, in abstinence, in straitening our
ease, in abstaining from lawful, and to ourselves expedient, things for others sakes, in
curbing our pleasures, in bearing slander, in forgiving injuries, in obeying our superiors, in
yielding to our equals, in giving up our liberty for the good of others, in crossing the daily
intentions of our will. In these inward and hidden motions of the mind we may keep clear
both from excitement and from eccentricity, and yet live a life mortified and separate from
the world we see, and in sympathy with the world unseen. And the man thus purged of self
is drawn ever more and more within the veil; the realities of faith stand out ever more and
more before his eyes in awful majesty; and he lives no more unto himself, but unto Christ
his Lord. He is ever drawing nearer to His throne; and his shall be a calm lot on earth, and
a high destiny in heaven, even as his that said, “Henceforth let no man trouble me; for I bear
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in my body the marks of the Lord Jesus;”** and, in the clear foresight of his departure, when

the toil and the cross were almost ended, “Hence forth there is laid up for me a crown of

righteousness, which the Lord the righteous Judge shall give me at that day.”25

24 Gal. vi. 17.

25 2Tim.iv.8.
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SERMON VIII.

CHRIST OUR ONLY REST.
ST. MATTHEW xi. 28-30.

“Come unto me, all ye that labour and are heavy laden, and I will give you rest. Take
my yoke upon you, and learn of me; for I am meek and lowly in heart: and ye shall find rest
unto your souls. For my yoke is easy, and my burden is light.”

ITH these gracious promises our blessed Lord drew to Him the people who were
toiling and struggling with the burdens of this saddened and sinful world. He saw
not only sinners, but many a good man wearying himself in vain.

Among those to whom He spoke, He saw besides those that were heavy laden with their
own sins, many who were burdened with evil traditions and unmeaning customs; who were
fainting under the yoke which had been laid upon them as a school master to bring them
unto Christ. He promised them rest, if they would come, and learn, and take on them His
yoke, i.e. if they would obey and follow Him, if they would believe and be like Him. Many
there were, as Andrew and Levi, who gave up their former ways., and all that they had, and
made the trial, and found the promise true. They found rest in forgiveness and a quiet mind,
in a heart chastened into a holy calm, and in the hope of their Master’s kingdom. Now what
He promised them when He was seen of men on earth, He has both promised and fulfilled
ever since from heaven. He has ever been in the world by His unseen Spirit—pleading,
drawing, persuading men to take His easy yoke. This He has done by His Church in the
world. Among all nations He has gone, offering rest to every weary soul. Who can tell what
has ever been the ineffable yearning of the heathen world; what tumultuous cries of spiritual
sorrow have been heard in the ears of God? There has ever been the voice of conscience,
and the sting of guilt, and the fears of defenceless purity, and the remorse of conscious sin.
Without a doubt, among the myriads of eternal beings who thronged the face of the earth
at Christ’s coming, there were tens of thousands who felt higher and purer aspirations, who
sighed and strove for light and truth in the dark and stifling bondage of heathenism. And
to these, in due season, Christ in His Church went preaching, as “to spirits in prison,”
bringing the balm of meekness, and the peace of a lowly heart. When they heard Him, they
were drawn to Him by an irresistible persuasion. They had found what they darkly longed
for—and all the wants and miseries of their being clung to His healing touch. They were
“refreshed with the multitude of peace.”

And not only so, but within the Church itself, and to this day, Christ ever calls, in these
soft, persuasive words, “Come unto me, all ye that are weary and heavy laden.” It is not only
among the unregenerate spirits of men, but among those also who have been born again by
His gracious working, that He finds toiling and burdened hearts. As He stands in the midst
of His Church, and be holds our daily life, and all the hurrying to and fro of weary and
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restless spirits, He sees and pities our blind infirmities: for many are His by baptism, who
have never learnt of Him; many know Him in word, who have never borne His yoke; many
have seemed to draw nigh, who have found no rest unto their souls.

For instance, He sees among us the very same kinds of men as among the Jews—sinners
“laden with sins”—men conscious of guilt, hating the sin for its after-agonies, but yielding
to its momentary bait. The throes and torments of Christian men are worse even than the
terrors of the heathen or the Jew. For Christians know of life and immortality: to them
Tophet and Gehenna are no parables, but well-known and horrible realities. No tongue of
man can tell the scourge, and fear, and suffocating burden of guilt seen in the light of an il-
luminated conscience. And this is all around us, among baptised men. It is the cause of their
stubbornness in sin, because it is the root of their despair.

But, besides these, there are men of a worldly heart, who weary themselves day and
night in the round of gain or selfishness, “lading themselves with thick clay;” early and late
tull of care—with furrowed brows and withered hearts; wearing a false cheerfulness, being
sick in their inmost soul. This world fairly frets such a man’s heart through and through;
to him the world is overgrown, and all its cares are swollen to an unnatural greatness. He
has no sight of the world unseen, to check and balance the visible world; and therefore this
world is all things to him. Hence come foolish choices, and inordinate cravings, and bitter
disappointments. I am not speaking of men who are so greedy of gold as to pass into a
proverb; but of a common sample of men, whose aim in life is to gain no more than an or-
dinary measure of wealth, or to rise, as they say, to becoming places of dignity and power.
If you could read the inner life of such men, you would find their minds wound up to an
incessant and unrelieved stretch, which is ever at the highest pitch. At last it makes them
weary of themselves, and they break down in bitterness or imbecility. There is also all the
aching of disappointment, and the irritation of rivalry, and the fear of miscarriage, and the
foresight of unpitied falls; and well is it if there be not also the hidden smouldering of an
angry jealousy, and the wincing soreness, which ambitious and envious minds feel at the
very name of a successful neighbour. What burden heavier than this dead world bound
about the heart of man? what yoke more galling than a restless, craving spirit?

And, once more; there are others who are not less truly labouring in vain, though they
know it not: I mean, those that are making happiness their aim in life. There are many who
ply this unprofitable, disappointing trade. I am not speaking of sensualists, or empty-hearted
followers of this vain glorious world; but of grave and thoughtful people, whose theory of
life is the pursuit of individual happiness. They look forward, as a matter of course, to certain
great acts and stages of life, as to things predetermined by a customary law. Oftentimes, in-
deed, their aims and desires are very reasonable; sometimes sadly commonplace. They
choose out, for instance, some of life’s purer fountains, running through a broken cistern,
at which to slake their thirst to be happy. There is some thing lacking—something without
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which their being is not full. They take, it may be, many ways of meeting this craving of
their hearts; but diverse as are their schemes, their aim is all one—they have a predominant
desire to be happy, and to choose their own happiness; and therefore they are full of disap-
pointments, perpetually wounded on some side, which they have laid bare to the arrows of
life. The treacherous reed is ever running up into the hand that leans on it. They are ever
giving hostages, as it were, to this changeful world, and ever losing their dearest pledges;
and so they toil on, trying to rear up a happiness around them, which is ever dropping
piecemeal, and, at last, is swept away by some chastening stroke; and then, no wiser than
before, they set themselves, with a bruised and chafing heart, to weave the same entangle-
ments again.

From what has been said, it follows plainly:

First, that all our unrest and weariness is in and of ourselves. It is either the slavery of
some tyrannous sin, or the scourge of an impenitent memory, or the indulgence of some
fretful, implacable temper, or some self-flattering and sensitive vanity, some repining dis-
content at what we are, or some impotent straining after what God has not willed us to be,
or some hungering for an earthly happiness, with all the chill and faintness of heart which
arises from the ever-present consciousness that what we crave for, even though we had it,
would fail to satisfy; besides all these, the weary recurrence of night and day, laboriously
spent in toiling on towards an end they never reach,—these, I say, and only these, or such-
like, make men weary and desolate. If they would only burst through this thraldom of in-
dulged faults, or break the spell of this cheating, benumbing world, they should soon find
rest to their souls. But so long as they run on in the ring of evil or vain desires, God will not
give them rest; nay, should He give it, they would soon barter it away for some exciting
pleasure.

Once more; we may learn that it is only in Him that we can find rest; that is, it is only
by learning of Him, yielding ourselves up to Him, and living for Him, that we can find release
from the causes of our disquiet, or rest for the deep cravings of an immortal being.

The main and original fault in all our toiling after rest is this: we forget that peace with
God, and the purification of our own nature, is the absolute condition to our ever reaching
it. Here men stumble on the very threshold; and here it is that Christ will have us make the
first step. “Take my yoke upon you, and learn of me; for I am meek and lowly in heart.” The
first step to rest is, to have forgiveness in the blood-shedding of Christ, and to have His
mind renewed in us. It is thus hat we are delivered from ourselves. Even though men should
gain all they labour after, yet, with out this, happiness would be as far off as ever; it would
fly before them as the horizon, which they are ever following after, but never reach. In the
very midst of success, the bitterness of the fallen nature would rise to the surface, and taint
all the joy. How uneasily does a cheerful look sit upon the face of the happiest worldly man!
how soon it fades, and the settled aspect of uncertainty return and over cast his brow! There
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is a worm that dieth not at the root of all—a “sorrow of the world,” which “worketh death.”
It is only the virtue that goes out from Christ that can disinfect us of our natural sadness.
Nothing but a devout life of repentance and self-discipline at the foot of His cross can avail
to free us from ourselves. Seek, then, forgiveness, and the gift of a broken heart. Ask of Him
the words of peace—“Thy sins be forgiven thee;” and the words of purity—“I will; be thou
clean.” He will lay on you that sweet yoke, of which He spake in the mountain of beatitudes:
Blessed are the poor in spirit, the mourners, the meek, the hungry and thirsty for righteous-
ness, the merciful, the poor, the peacemakers, the persecuted. He will change your inward
soul by His purifying breath. As you fall down before Him, He will lift upon you the light
of His countenance, which transfigures all on whom it falls into the likeness of Himself. Be
sure that in Him only can the deep cravings of our immortal being find enough. He has so
made man’s heart for Himself, that it is restless ever until it finds rest in Him.?®

This is the master-key to all earthly disappointments. Men choose a false, cheating
happiness, in the stead of a true. They choose things which have nothing akin to their im-
mortal nature. All earthly things are too lifeless and dull for the tact of spiritual beings.
Something higher and purer, more intimate and searching, is needed for a regenerate man:
or only a part, and that the lower, of his reasonable being is affected by the fullest earthly
happiness; and when men have chosen even the best of earthly things, the purest and
highest,—such as intellectual employments, or domestic happiness,—they find it variable
and fleeting. It wears dull, or soon changes to a cloyed satiety. There is an ever-springing
care, and a thrilling anxiety, which pierces through all such happiness at its best. Even when
God is not forgotten, it is not enough; and without Him it is all an exciting and empty dream.
O that men would learn of the Psalmist! “Delight thyself in the Lord; and He shall give thee
the desires of thine heart.”?” It is not for man to choose happiness as the end of life—but
God: to delight in God, and then none of his desires shall fail. As they are all laid up in God,
so he has them all fulfilled. If it be good for him to be happy, he shall have happiness; if not,
it is happiness to him to lack what God in love withholds.

But God would have all men happy. As He has no pleasure in the death of a sinner, so
has He none in his sadness. He would have you to be happy, but not in your way. The time
and the manner He reserves in His own power. Happiness is not a thing inherited by the
rich alone—the poorest may better have it; nor is it only for them that have many and dear
friends about them—the loneliest may have it in a deeper though a severer measure; for
happiness is an inward boon; it is shed abroad secretly in the heart by the love of Christ.
They that have chosen Him above all others have chosen well. He is enough, though they
hardly feel it; though their affections crave about, like a flickering flame, for nearer and

26 St. Augustine’s Confessions.

27  Psalm xxxvii. 4.
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palpable things. Therefore let us choose boldly. Some choice you must have. Even the most
wavering have a preference, which to them is equal to a choice. A thousand other forms
beckon to us with promises of rest; but only He can give it. Choose rather to sit at His feet
than to be at ease, or rich, or high, or prosperous, or full of bright earthly hopes. Yea, choose
rather to sit in loneliness before Him, than to dwell in the happiest throng, where He holds
the second place. Life is very short; and the world to come already dawns upon us. Brethren,
choose boldly a life devoted to Christ. Be His above all; be His only. Hear the Church saying,
“My beloved is mine, and I am His.” The world holds you but by a thread; you may snap it
in twain, and in the settled though hidden purpose of your soul take on you His yoke for
ever.

And having chosen boldly, make good your choice with perseverance. Many a time
your heart will hanker for what it once promised itself to possess. Many a time you will almost
fear to walk alone in the way “which is desert.” It will seem strange, singular, and solitary.
It may be, you will have seasons of a faint will—at times all but consent to revoke your
choice, and unbind your resolution. But this is not your trial only. It is common to all who
devote themselves greatly. Only be stedfast, and you shall breathe more freely, and poise
yourselves more steadily on the heaving flood of this unstable world. The more devoted you
are to Him, the more absolutely free shall you be from all perturbations—the safer, the
stronger, the happier. True, a devoted life is a severe one. But there is a severity in the per-
fection of bliss. It is severe because perfect, as God is awful in His perfection. Fear not to
give up what the world counts dearest, that you may wear His yoke in secret. Live in lowly
well-doing; in works of alms and prayer, of charity and spiritual mercy. Better to be so under
avow to Him, than to be free to choose this world’s alluring hopes. Brethren, are you happy
now? If not, why not? Why, but because you are hankering after something on a lower level
of devotion. Something below Christ is your aim in life. You are restless because you have
not reached it; or now that you have it in your hands, you find it cannot satisfy your heart.

“Martha, Martha, thou art careful and cumbered about many things. But one thing is

needful; and Mary hath chosen that good part which shall not be taken away from her.”?8

28 Lukex. 41, 42.
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SERMON IX.

THE DANGER OF MISTAKING KNOWLEDGE FOR OBEDIENCE.
ST.JAMES i. 22, 23, 24.

“But be ye doers of the word, and not hearers only, deceiving your own selves. For if
any be a hearer of the word, and not a doer, he is like unto a man beholding his natural face
in a glass: for he beholdeth himself and goeth his way, and straightway forgetteth what
manner of man he was.”

T. JAMES is here warning the great body of the Church against a very common and
S subtle temptation; that is, the substituting of Christian knowledge for Christian obedience.

The Gospel had in it such an overwhelming power of speculative and moral truth as to
subdue a mixed multitude of men to a sort of professed allegiance to the mysteries of God.
It came into the world as a veiled light of transcendent brightness, revealing the mystery of
the Godhead, and the condition of mankind; resolving the doubts of the wise, and unravelling
the perplexities of the unlearned; it laid open the secrets of the unseen world, and put a
continuous meaning into the great movements of the world we see; it made man to know
and to feel that he is a fallen and sinful being, and that God, of His great love, has pledged
to him the forgiveness of his sins. And thus, as it declared the character of God, and the
standing of man before Him, and the mysteries of life and death, and hell and heaven, it si-
lenced the disputations of contending schools, and won men to itself by the yearnings of
their hearts, and the convictions of their understanding, and the judgments of conscience,
and a miraculous consent of will; it held up each man to himself, as in a mirror of supernat-
ural truth, revealing depths of evil which men knew not before; and thus there was gathered
round the Gospel a mixed and numberless multitude of all kinds and character of life; from
the holiest to the least purified, from the man who is sanctified beyond the measure of his
knowledge, to the man whose knowledge was as full as his life was unholy.

Now this is the sin and the danger against which St. James warns them; against the sin,
that is, of having knowledge without obedience, and the danger of hearing without doing
the word of God. He tells them that all such knowledge is in vain, nay worse than in vain.
And this is what we will more fully consider.

1. In the first place, we must remember that this knowledge without obedience ends in
nothing. It is, as St. James says, like a man who looks at his own face in a glass. For the time
he has the clearest perception of his own countenance; every line and feature; even the
lightest expression, is visible, and, by the mysteriously retentive power of the mind, he holds
it for a while in what we call the mind’s eye: but when he has gone his way, the whole image
fades, and the vividness of other objects overpowers it, so that he becomes habitually more
familiar with the aspect of all other things than with his own natural face. Nothing can better
express the shallowness and fleetingness of knowledge without obedience. For the time it
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is vivid and exact, but it passes off in nothing—no resolution recorded in the conscience,
or, if recorded, none maintained; no change of life, no thing done, or left undone, for the
sake of the truth which is shadowed upon the understanding. And this is the folly which
our Lord rebukes in the parable of the man that built his house upon the sand. He was not
comparing the solidity of doctrinal foundations; but exhibiting the folly and disappointment
of knowledge without obedience. “Every one that heareth these sayings of mine, and doeth
them not, shall be likened unto a foolish man, which built his house upon the sand: and the
rain descended, and the floods came, and the winds blew, and beat upon that house; and it
fell, and great was the fall of it.”**

2. But it must also be considered that knowing without obeying is worse than in vain.
It inflicts a deep and lasting injury upon the powers of our spiritual nature. Even in the
hardest of men, a knowledge of Christianity produces an effect upon the conscience and
the heart. It excites in a man certain convictions and emotions, and these are mysterious
gifts of God; they are the first movements of the moral powers that are within us, the first
impulses to set us in motion towards God. It is by these inward strivings that knowledge
brings a man to repentance and to eternal life. But they are only movements and im-
pulses—means to a further end, and good in so far as they attain that end. In their own
nature they are most transitory: they can be prolonged only by issuing in obedience, and
thereby settling into principle; or, if they issue in nothing, by keeping up a perpetual succes-
sion of the same excitements. Now here is the peril of habitually listening to truths which
we habitually disobey. Every time we hear them, they goad the conscience, and stir the heart;
but every time with a lessened force, and, as it were, with a blunter edge;—not, indeed, that
they can lose aught of their own power and keenness, but because the often-excited mind
grows languid and dull; its senses, often acted on, are deadened; the passive powers of the
mind wear out, as the ear seems to lose all hearing of familiar sounds, or as a pampered
palate is vitiated and its functions destroyed. So is it with men who from their baptism have
been familiar with the mysteries of Christ. In childhood, boyhood, manhood, the same
sounds of warning, and promise, and persuasion, the same hopes and fears, have fallen on
a heedless ear, and a still more heedless heart: they have lost their power over the man; he
has acquired a settled habit of hearing without doing. The whole force of habit—that strange
mockery of nature—has reinforced his original reluctance to obey; and long familiarity with
truth makes it all the harder to recognise,—as the faces of those we most intimately know
are often less distinct in our memory than those we have seen but seldom, and therefore
noted all the more exactly.

3. But there is a yet further danger still; for knowledge without obedience is an arch-
deceiver of mankind. “Be ye doers of the word, and not hearers only, deceiving your own

29  St. Matthew vii. 26, 27.
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selves”—deceiving, i.e. as if you were any the nearer heaven for a cold, barren consciousness
that the Gospel is the word of God, or a clear intellectual perception of its several doctrines.
Nay, it deceives a man into the belief that he really is what he so clearly knows he ought to
be; that he is really moving onward in the path which he so clearly knows he must walk in,
if he would inherit the kingdom of God. It is a wonderful imposture men pass upon them-
selves. One would think, the clearer a man’s knowledge of what he ought to do and be, the
clearer would be his perception of the vast moral distance between that high standard and
his actual state. But, no. The heart is a busy mocker of the conscience: it borrows of the un-
derstanding and of the imagination visions and shadows of eternal truth, and it flatters the
conscience into a pleasant belief that such are its own spontaneous dictates and intentions;
it cheats it into appropriating, as its own moral character, the mere shadows which lie on
the surface of the intellect. And from this comes the ready and exact profession of religion
which is often found in the mouth even of irreligious men: they know so well what a holy
character ought to be, that they are able exactly to describe it. They can sketch out all its
outline, and fill in its detail, and colour it, by what we should call the merely imaginative or
graphic powers of the mind. And as the most undisguised fictions often move our lower
feelings as deeply as truth itself, emotions come in to help the cheat, and a man really kindles
at his own vivid descriptions; but he deceives others less than he deceives himself. When he
speaks of the love of God, or the passion of Christ, or the heavenly Jerusalem, or the crowns
of martyrs, and the holiness of saints, and the happiness of a Christian life, the topics grow
upon him, and he moves himself, much as he might by some pathetic tale, and his emotions
flatter him into the belief that he is a man of religious feelings; and then how can he doubt
that his heart is religious too? So we mock ourselves, and Satan ensnares us. We draw a haze,
as it were, over the clear eye of the conscience, by the warmth of kindled emotions; and the
outlines of our slighted knowledge are verily taken for the realities of a holy life. This will
be found to be the true key of many characters. We see men who know every thing a
Christian has need to know to his soul’s health, and yet are as little like Christians in their
daily habit of life, as if they had never reached beyond the moral philosophy of heathen
schools. But nothing would make them believe it;—they have deceived their own selves.
Again; there are men who can never speak of religious truth without emotion, and sometimes
not without tears; and yet, though their knowledge has so much of fervour as to make them
weep, it has not power enough to make them deny a lust. Ay, brethren, it will be found with
most of us, that we verily believe ourselves to be better than we are. It is a pleasant flattery,
and a quiet self-indulgence, which winds itself through our minds, and soothes them when
we are ill at ease. We overrate what we do well; we wink at what we do amiss. We comfort
ourselves that we know better, and shall therefore do better another time. We fall back on
our better knowledge, as a makeweight against our worse practice, and as a pledge of future
improvement, forgetting that it aggravates our present faults.
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4. And this brings us to another thought: this knowing and disobeying it is that makes
so heavy and awful the responsibilities of Christians. The servant that knew his Lord’s will,
and did it not, shall be beaten with many stripes; but the servant who knew not his Lord’s
will, and did not make ready, shall be beaten with few stripes. It is a good plea and a prevail-
ing, to say, “Lord, I knew not that it was Thy will.” Even Saul was for given, albeit he perse-
cuted the Church of God. “T obtained mercy, because I did it ignorantly in unbelief.” But
knowledge is a great and awful gift: it makes a man partaker of the mind of God; it communes
with him of the eternal will, and reveals to him the royal law of God’s kingdom. A man
cannot know and slight these things without grievous and fearful sin. “It is better not to
have known the way of righteousness, than after they have known it to turn from the holy
commandment delivered unto them.” To hold this knowledge in unrighteousness, to im-
prison it in the stifling hold of an impure, a proud, or a rebellious heart, is a most appalling
insult against the majesty of the God of truth.

For whom were the heaviest words of doom reserved by our most patient and gentle
Lord, but for those that had known Him, but not obeyed? “Woe unto thee, Chorazin! woe
unto thee, Bethsaida! for if the mighty works had been done in Tyre and Sidon which have
been done in you, they had a great while ago repented, sitting in sackcloth and ashes: but it
shall be more tolerable for Tyre and Sidon at the judgment than for you. And thou, Caper-
naum, who art exalted to heaven, shalt be thrust down to hell.”*

What was this but the recoil of truth upon the soul that had slighted its warning voice?
“Whosoever shall fall upon this stone shall be broken; but on whomsoever it shall fall, it will
grind him to powder.”31

These, then, are some of the many reasons why we have need to watch against this subtle
temptation. It is a vain and hurtful thing, full of deceit and danger, to hear and not to do,
to know and not to obey, the Gospel; and it is a temptation to which the Church, though
exposed at all times, is most especially liable when the means of knowledge are greatly
multiplied, and the bonds of discipline are greatly relaxed;—and such a state of the Church
is ours now, at this day. From baptism to the end of life, you have God’s holy word, and the
holy sacraments, the fasts and festivals, and all the sacred admonitions of things old and
new, to force a knowledge of religion even upon the unwilling mind. It is as the light of
heaven, which we cannot choose but see, though we may wilfully shut our eyes. In such a
state, the danger of living far behind the light we have is in finitely great; especially as our
rule of self-discipline is chiefly made by each man for himself; and the custom of the world,
which is unchangeably at variance with the mind and Church of God, bears heavily upon
us. We have to breast it and to stem it, and are perpetually carried by it away from our res-

30 St. Luke x. 13-15.
31 Ibid. xx. 18.
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olutions. But these are perilous declensions, making great havoc in the inward character of
the mind.

Steadily resolve, therefore, to live up to the light you possess. There is an unity, a
sameness, and a strength about a consistent character. The light you already have is great,
and great therefore must be your obedience; and remember that to linger behind, or to follow
afar off, is as if you should suffer your guide to outstrip you in the night-season. You hold
your present knowledge on the tenure of obedience: to disobey it, is to dim its brightness,
and yet to deepen your responsibility; for we shall answer even less heavily for what we still
have than for what we have lost. These are fearful words: “They received not the love of the
t